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RCS 321:  EARLIEST CHRISTIANITY: THE BEGINNING
Course Description: This course focuses students’ attention on the beginning of Christianity emphasizing development of theological thoughts on Kingdom of God, Synoptic Kerygma and Christians Self Awareness as a distinct Community.
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The First Three Hundred Years of Christianity

First century CE:

During the first six decades of the first century CE, Judaism was composed of about two dozen competing factions: Sadducees, Pharisees, Essenes, Zealots, followers of John the Baptist, followers of Yeshua of Nazareth (Iesous in Greek, Iesus in Latin, Jesus in English), followers of other charismatic leaders, etc. All followed common Jewish practices, such as observing dietary restrictions, worshiping at the Jerusalem temple, sacrificing animals, observing weekly sabbaths, etc. 

Yeshua of Nazareth (a.k.a. Jesus Christ) conducted a short ministry (one year, in the Galillee according to the synoptic gospels; perhaps three years, mainly in Judea according to the Gospel of John). His teachings closely matched those of Beit Hillel (the House of Hillel). Hillel was a great Jewish rabbi who lived in the second half of the 1st century BCE one or two generations before Yeshua's birth. 

Yeshua was charged with what would be called "aggravated assault" under today's law, for his attack on merchants in the Temple. This was apparently considered treason or insurrection by the occupying Roman forces. (Crucifixion, when used on a non-slave such as Jesus, was restricted to these two crimes.) He was executed by a detail of Roman soldiers, perhaps during the springtime, sometime in the late 20's or early 30's CE. Most historians date the event in April of either the year 30 or 33.  According to the Gospels, his disciples initially returned to their homeland of Galilee immediately following their leader's death.

Four decades later, in 70 CE the Roman Army attacked Jerusalem and destroyed the central focus of Jewish life: the temple. This was an absolutely devastating blow at the time; Jewish life was totally disrupted. Jews were no longer able to worship at the Temple. Out of this disaster emerged two main movements: rabbinical Judaism centered in local synagogues, and the Christian movement.

There was great diversity within the Christian movement during the first few decades after Jesus' execution. Some of Jesus' followers (and those who never met Jesus but who were inspired by his teachings) settled in Jerusalem. But others spread across the known world, teaching very different messages. "Even in the same geographical area and sometimes in the same cities, different Christian teachers taught quite different gospels and had quite different views of who Jesus was and what he did." 1   

During the latter part of the first century CE, the three largest groups within the primitive Christian movement: 

1. Jewish Christian movement:  Jesus disciples and other followers who fled to the Galilee after Jesus' execution appear to have regrouped in Jerusalem under the leadership of James, one of Jesus' brothers. The group viewed themselves as a reform movement within Judaism. They organized a synagogue, worshiped and brought animals for ritual sacrifice at the Jerusalem Temple. They observed the Jewish holy days, practiced circumcision of their male children, strictly followed Kosher dietary laws, and practiced the teachings of Jesus as they interpreted them to be. They are frequently referred to today as the Jewish Christians. (These should not be confused with followers of modern-day Messianic Judaism) 2 
The Jewish Christians under James included many members who had had close relationship with Jesus. They believed that Jesus was the Jewish Messiah. They viewed Jesus as a prophet and rabbi, but not as a deity. There are many references in the New Testament to conflicts between the followers of Paul and the Jewish Christians. 8

Many were killed, enslaved, or scattered during the Roman attack on Jerusalem in 70 CE.

We expect to write extensively about the Jewish Christians in the near future. Some theologians note that Jesus had a close and lengthy association with members of the Jewish Christian movement, whereas Paul never met Jesus while he was on Earth. In cases of conflict between the teachings of Paul and the beliefs of James' group, the latter might more accurately reflect Jesus' teachings. 8
2. Pauline Christianity: Saul, a Jew from Tarsus, originally prosecuted the Jewish Christians on behalf of the priests at the Jerusalem Temple . He experienced a powerful religious conversion, after which, he departed for places unknown for three years. Later, having changed his name to Paul, he became the single most active Christian missionary, from about 36 CE until his execution by the Romans in the mid-60's. He created a new Christian movement, containing elements from many forms of Paganism: Greek, Roman, Persian, Egyptian, Mesopotamian, etc. He included the concept of Jesus as "The Word", as a god-man -- the savior of humanity, who was executed, resurrected and ascended into heaven. There are dozens of points of similarity between the life of Jesus and that of Krishna, the god-man and second member of the Hindu trinity. Many of the events which the Bible describes happened to Jesus appear to have been copied from the legends of Krishna and of other god-men from Egypt to India. Paul abandoned most of the Laws of Moses and rejected many of the Jewish behavioral rules that Jesus and his disciples had followed during his ministry. Paul taught that God had unilaterally abrogated his covenants with the Jews and transferred them to his own Christian groups. 

Paul went on a series of missionary journeys around the eastern Mediterranean and attracted many Gentiles (non-Jews) to his movement. He was assisted by many co-workers, both male and female. Paul organized churches in many of the areas' urban centers, in competition with Greek Paganism, Mithraism, Mystery Religions, Judaism, many competing Christian movements, and other religions. His Epistles record how he and his movement were in continual theological conflict with the Jewish Christian movement centered in Jerusalem, and with Gnostic Christians. Paul ran afoul of the Roman Empire, was arrested, and was transported to Rome where he was held under house arrest. He was executed there about 65 CE. Paul's churches survived his death and flourished. Some of his letters to various of his church groups were later accepted into the canon of the Christian Scriptures (New Testament).

Christian groups typically met in the homes of individual believers, much like home churches and cell churches do today. Leaders were both men and women. There was no central authority, no standard style of organization at the local level, no dedicated church buildings or cathedrals. The Greek words episkopos (bishop, overseer), presbuteros (elder, presbyter) and poimen (pastor, shepherd) were originally synonymous terms which referred to the leader of a group of believers. 3
3. Gnostic Christianity: Gnosticism is a philosophical and religious movement with roots in pre-Christian times. Gnostics combined elements taken from Asian, Babylonian, Egyptian, Greek and Syrian pagan religions, from astrology, and from Judaism and Christianity. "Among Gnostic Christians there were communities under the name of John and Thomas and many other lesser and later disciples." 6 They claimed to have secret knowledge about God, humanity, and the rest of the universe of which the general population was unaware. They were/are noted for their: 

	
	Novel interpretations of the Bible, the world and the rest of the universe.
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	Belief that the Jehovah of the Hebrew Scripture (Old Testament) was a defective, inferior Creator-God, also known as the Demiurge. He was viewed as fundamentally evil, jealous, rigid, lacking in compassion and prone to committing genocide.
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	Tolerance of different religious beliefs within and outside of Gnosticism.
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	Lack of discrimination against women.



	


Some Gnostics formed separate congregations. Others joined existing Pauline Christian groups. Still others were solitary practitioners.

In addition to the above three main groups, there were many smaller religious communities, which have been referred to as Matthean Christianity, Johannine Christianity, etc. "Among Jews especially in the East there were Christian communities and literature under the name of Peter and James that stood in opposition to Paul and John." 6 Together produced over 80 gospels and hundreds of Epistles (letters). "Many of these other Gospels outside the New Testament had very different views of Jesus, produced in communities that held widely different understandings of Jesus." 7 
Second and third centuries CE:

The three groups within the primitive Christian movement survived into the second century. One died out and the other two expanded: 

1. The Jewish Christian movement:  The failure of the Bar Kochba revolt (132 - 135 CE) was devastating for the Jewish people, including the Jewish Christians. Any Jews who remained in Palestine in 135 CE were killed, enslaved or permanently driven from the land. The Jewish Christian movement had a brief resurgence during the 2nd century CE, and then disappeared from the pages of history.

2. Pauline Christianity continued to spread across the known world. It started to develop a formal theology, a set of doctrines, and an unofficial canon of writings which were later to become the Christian Scriptures (New Testament). From the enormous supply of Christian gospels and epistles (letters) they chose a few that more-or-less matched the theology of the developing church. Admittance of the Gospel of John into the official canon had to overcome a great deal of resistance; many in the church felt that it had too much Gnostic content. The canon accepted: 
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	Four gospels, written by unknown authors, but attributed to Matthew, Mark, Luke and John.
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	Acts of the Apostles, apparently written by the same author as who wrote Luke.
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	Thirteen Pauline Epistles -- letters which claim that they were written by Paul. Religious liberals accept that seven were written by Paul, one may have been written by him, and 5 were by unknown authors -- mostly from the second century many decades after Paul's death.
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	Eight general Epistles -- James, John, Peter, Hebrews and Jude, -- all by anonymous authors with the possible exception of Hebrews which may have written by Priscilla.
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	Revelation, a book about the end of the world.



	


3. Gnostic Christianity consisted of many separate groups with no appreciable central organization. Each group was under the leadership of a Gnostic teacher like Marcion, Valentinus, and Carpocrates. These groups shared some core beliefs, but otherwise differed greatly from each other. The Gnostic movement initially expanded, and at one point was the primary form of Christianity in the eastern Mediterranean. However, due to programs of persecution and extermination by Pauline Christians, it later went into a steep decline, and ceased being a significant force by the 6th century.

4. After the deaths of the Apostles, the Apostolic Fathers were looked upon for guidance. They included a number of teachers and bishops: e.g. Clement of Alexandria, Irenaeus, Origen, Polycarp, Tertullian. A hierarchical organizational structure called the "monarchial episcopate" then developed in which the individual congregational leaders recognized the authority of their area bishop in matters of doctrine and faith. There was no person or group who could speak for the church as a whole. It was only in 325 CE that bishops from throughout the Christian movement would be able to meet at the Council of Nicea.

MEANING OF EARLIEST CHRISTIANITY

Christianity is the religion that developed out of the life and ministry of Jesus Christ. Jesus himself was born about 4BC in Bethlehem during the reign of Herod the Great in Judea. He may have started his ministry at the age of thirty and died after three years about 30AD1. Earliest Christianity is used to describe the Christianity that was practised within the first three centuries by the followers of Christ. Sometimes it describes the Christianity of the first twelve disciples of Jesus. It is also referred to as Early Christianity or the primitive church.

At the earliest stage it comprised only Jews. Not too long, however, Gentiles began to join. The first gentile to join Christianity was Cornelius with this family and friends. With the activities of St. Paul many Gentiles joined the Church.

Acts of the Apostles mentions the leadership activities of Peter especially in the appointment of Matthias. But that was quite early because we hear of James taking a leadership role, perhaps, when the Gentiles had started joining the Church. Acts of the Apostles did not tell us how it happened that the leadership position of Peter slipped into the hands of James. 

There were twelve disciples of Jesus during the ministry of our Lord. However, other believers were there, though they did not follow him about in his itinerant work. They include, Lazarus, Mary, Martha, Mary Magdalene, Joseph of Arimathae, Nicodemus and others. When they returned to Jerusalem after the Ascension they comprised one hundred and twenty disciples which include men and women. The early Christians may have been mainly of the low class citizens (Acts 4:13, 1 Cor. 1:26). As their number increased they became a visible group with some distinctiveness. 

Distinctive Features of Early Christianity

  The first twelve disciples of Jesus, who formed the initial nucleus of earliest Christianity, were Jews who lived ordinarily like every other Jew except that they had come to believe that Jesus is the promised messiah of the Jews. They went to the temple and worshipped with the Jewish liturgical order like every other Jew. However, as their number increased and gentiles began to join them they gradually began to share some distinctiveness from the typical Jews and non-Jews. The characteristics of Earliest Christianity could be itemised below.

I.   CHRISTO-CENTRIC

The most important characteristic of the early Christians was their divine perspective of the personality of Jesus. It was not just enough to see Jesus as the Messiah of the Jews. One needed to see Jesus as a divine being, though this concept had some varying differences among them. Gradually it became a clear established position among the early Christians that Jesus was both Lord and God. This Christological position could be summarised into four sub-headings:

a. He existed from all eternity

b. He was never created 

c. He had no beginning 

d. He not only dwelt with God, he himself was God. 

Detail on the personality of Jesus is found in the Synoptic Kerygma. When we say that the early Christians were Christo-centric we mean they read and interpreted the Jewish scriptures in the light of their understanding of the personality of Jesus. The Jewish Scripture was read in such a way that Jesus was the centre of interpretations and fulfilments. It was in fact, one’s position on the personality of Jesus that actually determined whether one was a Christian or not. One needed to believe and profess Jesus as both Saviour and Lord. As a Jew it was not enough to believe in Moses. It was not enough to accept the circumcision of Abraham as advertised in Moses. This single feature distinguished a non-Christian Jew from a Christian Jew. One needed to see Jesus as the incarnate Son of God. Jesus has come in the flesh. 

II.   JUDO-CULTURAL 

The earliest Christians were Jewish in their approach. The first sets of Christians were all Jews. They followed Jewish culture very strictly. Jesus their master himself was a typical Jew. As typical Jews they believed in the people of Israel as a covenants race. The implication of Judo-cultural is: 

a. BELIEVE IN MOSES: Belief in Moses means that one must accept the Torah as the revealed will of God for man. The Law was given to Moses to lead the Israelites to the path of righteousness with Yahweh. It is summarized in the Shema: “Hear, O Israel: The Lord our God is one Lord; and you shall love the Lord your God with all your heart, and with all your soul and with all your might”. (Deut: 6:4)

b. ISREAL AS A PEOPLE OF GOD: Believing in Israel as a people of God means accepting the unique covenant nature of the nation to Yahweh. It was as a people of God that an individual had his privileges and responsibilities. One belonged to God because one belonged to the covenant nation of Israel. Outside this covenant nation was no salvation. It was in this understanding that Hosea wrote (11:1) “When Israel was a child, I loved him, and out of Egypt I called my son”. The racial purity of Israel among other nations/ was taken for granted by every typical Jew. It was in this light that proselytes needed to belong to the covenant nation to be accepted before God.    

The early Christians accepted these two fundamental Jewish positions and insisted that Gentiles tow the line. This is a position that eventually generated quarrel between the followers of Apostle Paul and the Palestinian Jewish Christians later. It was in this light that Jesus operated as a reformer rather than as a champion of a new religion. This is a position that has also made it impossible for Christians to get detached from Israel as a nation even when the Jews fail to accept Jesus Christ as their Messiah. The Christians today still believe there is something that holds them together with the Israelites. Paul, for example, was moved in this dimension to call the Christians the spiritual Israel. What is there in Israel? Yes, Israel. It is the old covenant of God with Abraham. Jesus is seen as the one on whom the covenant finds fulfilment. The covenant is with Israel as a nation. The early Christians, who were mainly Jews, believed in this Israel-covenant concept and advanced it. It was this belief that made them to request the gentiles to get circumcised. However, the activities of Paul and Peter brought about a breakdown of this policy.

III.   ETHICAL MOVEMENT

A very serious characteristic of early Christianity is that it was an ethical movement. It was a movement as against institution. As a movement it was not fixing boundaries but crossing boundaries. It was a church on the move. The Second coming of the Lord was very imminent so men must hear the gospel. “And this gospel of the kingdom will be preached in the whole world as a testimony to all nations and then the end will come” (Matt. 24:14). “Truly, I say to you, this generation will not pass away till all these things take place” (Matt. 24: 34). But the Church disintegrated quite early from a movement to an institution. As an ethical movement it emphasized and pursued a kingdom where righteousness, love, justice, and peace will pervade the world. “Repent for the kingdom of God is at hand” formed the conclusion of the preaching or kerygma of these early Christians. A change of attitude that comes from soul transformed by divine power cannot be compromised. The Kerygma emphasized the personality of Jesus and why men should accept him and accept the change that he brings.

Early Christians later changed into Ecclesiological Institution as a result of some sociological problems. Neibuhr highlights the basic features of an institution as against a movement: the one is conservative, the other progressive; the one is more or less passive, yielding to influences from outside, the other is active, influencing rather than being influenced; the one looks to the past, the other to the future”.2 To this David Bosch has added, “the one is anxious, the other is prepared to take risks: the one guards boundaries, the other crosses”.3
Ecclesialogical Institution: Conservative, passive-yielding to influences, looks to the past, guards boundaries. 

Ethical movement: Progressive, active and influencing, looks to the future, crosses boundaries. 

When these features are applied early church it could be seen clearly how the Jerusalem church became an ecclesiological institution quite early and the Antioch church sustained some level of Ethical movement for a long time. However, as the apostle and the initial Christian passed away a number of sociological problems caused the early church to gradually disintegrate from Ethical movement into Ecclesiological institution. The church remained Ecclesiologicl institution through the Dark Ages until in the 16th century when the Reformation would have brought a radical change. Unfortunately even the protestant Reformation has virtually nothing to protest again today. As an Ecclesiological Institution the church succeeded in breaking off into several thousands of Denominations as we have it today with Roman Catholics, Anglicans, Presbyterians, Methodists, Baptists and the other Pentecostals taking the lead. The church could experience revival but it is very doubtful that it can go back to Ethical movement as in the days of old. 

COMMUNAL LIVING

 Communal living and communal sharing came as a result of divine love which constituted apostolic ethics. Agape, the sacrificial divine love, was emphasized. Sharing of food items among believers became a major feature of expressing agape. Those who had landed property sold them provide the money needed to sustain the communal economy. It was in this context that Anania and Sapphria sold their property and brought the money to the Apostles. 

The Bible says that “those who believed were of one heart and soul, and no one said that any of the things which he possessed was his own, but they had everything in common” (Acts 4:32).  This quality is characteristic of many newly formed organizations. A new group will be noted for unity of purpose. The early Christians visited one another, prayed for one another and shared both joy and sorrow in common. It was an expression of what God was doing in their lives. The sharing of joy and grief together was not mechanical but from the mind. In fact, Ananias wanted to do it mechanically. That was why he died. The zeal came because they loved God. And because they loved God they loved themselves. It is difficult to love God without loving the brotherhood. It is difficult to love the brotherhood without sharing together joy and grief communal living was therefore an ecclesiastical obligation divinely motivated. 

CHARISTMATIC

This adjective is derived from the noun charisma which is defined “a spiritual power give by God: personal quality or gift that enable an individual to impress and influence many of his fellow”4 In a more technical sense we shall adopt an inclination to the spiritual power given by God. In this sense therefore we emphasize the charismatic approach as the gift6 of the Holy Spirit and all his fruits or graces as a requisite function of the presence of Christ in the church. Charismatic life is a life of the Holy Spirit in every believer in Christ. There is a strong emphasis that believers in the gifts of the Holy Spirit that will enable them manifest the graces listed in 1 Cor. 12; Rom. 12:3 ff; Eph. 4: 11-16. 

The early Christians believed that the gift of the Holy Spirit at Pentecost (Acts 2) was a fulfilment of the prophecy of Joel. They all spoke in tongues, and manifested other various gifts of the Holy Spirit. Miracles, signs and wonders were requisite function of the Holy Spirit empowerment. Manifesting all these gifts was a charismatic function. Both the Apostles and other church members were very charismatic. Even after the Apostles, later self-styled prophets like Montanus and his agents were convinced the charismatic power of the early church was back to operation in their lives and ministry. The early Christians, prophesied, saw vision, spoke in tongues and insisted that the church must be empowered in that way. The early Christians believed that their miracle a result of their knit with Jesus. Charismatic ministry was to the, a continuation of the ministry of Jesus Christ who went about doing good and healing all manner of diseases for God was with him. Besides, Jesus himself had said, “Truly, truly, I say to you, he who believed in me will also do the works that I do; and greater works than these will do, because I go to the Father” (John 14: 12). He also said, “And believe: in my name they will cast out demons; they will speak in new tongues; they will pick up serpents, and if they drink any deadly thing, it will not hurt them, they will lay their hands on the sick, and they will recover” Mark 16:17-18). These texts were taken literally and, in fact, much signs and wonders followed the ministry of the early Christians. When Jesus performed miracles he said the kingdom of God has come. So, the charismatic life of the early Christians is part of the proclamation of the kingdom of God, their primary task. 

MISSIONARY ORIENTED

Mission is the raison d’etre of the church. In other words the church exists for mission. The sense of urgency of the second coming of the Lord was so high that the early church focused and spent all on mission. Missionary approach here refers to the resolute life style of the early Christians to convert the unbelievers, take the gospel to the ends of the earth and bring about a social change among those who believe. They wasted no time. Every opportunity was utilized to advance the kingdom of God among men. The persecution that scattered the disciples after the execution of Stephen took them through all the regions of Judea and Samaria advancing the gospel.

HISTORY OF EARLY CHRISTIANITY
The followers of Jesus composed an apocalyptic Jewish sect during the late Second Temple period of the 1st century. Some groups that followed Jesus were strictly Jewish, such as the Ebionites, as were the church leaders in Jerusalem, collectively called Jewish Christians. Paul of Tarsus, however, had better success proselytizing among the Gentiles, and persuaded the leaders of the Jerusalem Church to allow Gentile converts not to follow all Jewish law. Jews who did not convert to Christianity and the growing Christian community gradually became more hostile toward each other. After the Destruction of the Second Temple in 70, Jerusalem ceased to be the center of the Christian church and of Jewish religious life. Christianity established itself as a predominantly Gentile religion that spanned the Roman Empire and beyond.
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Appellation
The terms "Nazarene" and "Galilean", were used as polemics by opponents of Christianity. Nazarene is one of the earliest names for followers of Jesus, as evidenced in Acts 24:5 where Tertullus (a lawyer for the Jewish high priest Ananias) called Paul "a ringleader of the sect of the Nazarenes". Jesus was called "the Nazarene", as mentioned in the biblical books of Matthew, John and Luke-Acts. According to Matthew 2:23, this is because of his relation with the town of Nazareth. A common self-reference was simply "the disciples", meaning "the learners" or "the followers of a teaching". For example, "disciples" is the most common appellation used in the Acts of the Apostles.[1]
According to Philip Esler, the Jewish term Notzrim (Nazarenes) is the subject of considerable debate. Exactly how broadly the appellation applied to followers of Jesus, or when exactly it was adopted, is believed to be unknown. Esler states that it may or may not have referred to all Christians, but certainly referred to Jewish Christians.[2]
The disciples were first called "Christians" (Greek Χριστιανοί) in Antioch. Ignatius of Antioch was the first Christian to use the label in self-reference. The earliest recorded use of the term Christianity (Greek Χριστιανισμός) is also by Ignatius of Antioch, around 100 AD.[3] The Greek term Χριστιανοί (Christianoi) was a Hellenized form of the Latin word Christiani.[4] The suffix (Latin -iani, Greek -ianoi) means "belonging to the party of", much like the suffixes -er and -ite are used in modern English.[5]
"Christianoi" did not carry the implication of a religious association, which would have instead been rendered Christiastai. It was a standard wording used for followers of a particular person (such as Pompeiani and Caesariani). It was this "follower" wording that lead Claudius to blame "Chrestus" for the disputes among Roman Jews that lead to their expulsion from Rome.[6] As the church spread throughout Greek-speaking Gentile lands, the appellation took prominence and eventually became the standard reference for followers of the faith. Dr. James Tabor suggests that Christian (in essence meaning a "Messianist") was an attempt to approximate Nazarene in Greek.[7]
Early leaders
The relatives of Jesus lived in Nazareth since the first century. Some of them were prominent early Christians. Among those named in the New Testament are his mother and four of his brothers: James, Simeon, Joseph and Jude. According to the Gospels, some of the family were opposed to the mission and religion of Jesus. The relatives of Jesus were accorded a special position within the early church, as displayed by the leadership of James in Jerusalem.[8]
According to 19th century German theologian F. C. Baur early Christianity was dominated by the conflict between Peter who was law observant and Paul who advocated freedom from the law. Later findings contradicted this theory. The allegedly continuous conflict was not supported by the available evidence. However, theological conflict between Paul and Peter is recorded in the New Testament and was widely discussed in the early church. Marcion and his followers stated that the polemic against false apostles in Galatians was aimed at Peter, James and John, the Pillars of the Church, as well as the "false" gospels circulating through the churches at the time. Irenaeus and Tertullian argued against Marcionism's elevation of Paul and stated that Peter and Paul were equals among the apostles. Passages from Galatians were used to show that Paul respected Peter's office and acknowledged a shared faith.[9]

 HYPERLINK "http://en.wikipedia.org/wiki/Origins_of_Christianity" \l "_note-9" \o "" [10]
Scholar James D. G. Dunn has proposed that Peter was the "bridge-man" between the two other prominent leaders: Paul and James the Just. Paul and James were both heavily identified with their own "brands" of Christianity. Peter showed a desire to hold onto his Jewish identity, in contrast with Paul. He simultaneously showed a flexibility towards the desires of the broader Christian community, in contrast to James. (This balance is illustrated in the Antioch episode related in Galatians 2.) Thus, Peter became a unifying force in the church.[11]
Jewish sect
Early Christianity was a Jewish eschatological faith. The book of Acts reports that the early followers continued daily Temple attendance and traditional Jewish home prayer. Other passages in the New Testament gospels reflect a similar observance of traditional Jewish piety such as fasting, reverence for the Torah and observance of Jewish holy days. The earliest form of Jesus's religion is best understood in this context. However, there was great diversity in local variations, as each succeeded or failed in different ways. Regardless, Jesus was a pious Jew, worshiping the Jewish God, preaching interpretations of Jewish law and accepted as the Jewish Messiah by his disciples. Nearly all scholars agree that regardless of how one interprets the mission of Jesus, that he must be understood in context as a first century Palestinian Jew.[12]

 HYPERLINK "http://en.wikipedia.org/wiki/Origins_of_Christianity" \l "_note-12" \o "" [13]
Religious climate
The religious climate of first century Judea was quite diverse with numerous variations of Judaic doctrine, many attempts to establish an ideal holy community and divergent ideas about Israel's future hopes. Modern scholars place normative Rabbinic Judaism after the time of Jesus. The Pharisees did not have the overwhelming influence in first century Judea traditionally attributed to them. The ancient historian Josephus noted four prominent groups in the Judaism of the time: Pharisees, Sadducees, Essences and Zealots. Jesus dealt with a variety of sects, most prominently discussing the Law with Pharisees and debating about bodily resurrection with the Sadducees. Jesus also directly associated with John the Baptist, who is often associated with the Essenes.[14]
Relationship with the Essenes
Scholars such as Dr. Tabor state that Essenes and early Christians had a number of similar beliefs. The Essenes practiced baptism, believed in a New Covenant, were messianic and believed themselves a remnant of the faithful preparing the way for the reign of God's glory. They called their group by names that would later be used by Christians, such as the Way and the Saints. Jesus preached a number of doctrines similar to Essene Halacha. They followed a charismatic leader who was opposed and possibly killed at the instigation of the Pharisees. John the Baptist seems to have risen out of this context.[15]
Some scholars, such as Carsten Peter Thiede, dispute this presentation. Early Christian leaders did not have to visit Qumran to have heard of the Essence beliefs and read their texts. The various Jewish groups, including Christians and Essenes, were interconnected and simultaneously adopted some practices and beliefs while rejecting others. While some similarities exist, there are many differences and similar parallels can be also drawn between the early Christians and Pharisees, and other Jewish sects. Many features of Christian faith have no parallels in the texts from Qumran, and some that do are fundamentally distinct from Essence practices and beliefs. Notably, John's act of penitent baptism bears little resemblance to the daily baptismal ritual of the Essenes.[16]
Jewish Christians
Jewish Christians were among the earliest followers of Jesus and an important part of Judean society during the mid to late first century. This movement was centered around Jerusalem and led by James the Just. They held faithfully to the Torah and Jewish law. However, they did accept Gentile converts based on a version of the Noachide laws (Acts 15 and Acts 21). In Christian circles, "Nazarene" later came to be used as a label for those faithful to Jewish law, in particular for a certain sect. These Jewish Christians, originally a central group in Christianity, were not at first declared to be unorthodox, but were later excluded and denounced. Some Jewish Christian groups, such as the Ebionites, were considered to have unorthodox beliefs, particularly in relation to their views of Christ and Gentile converts. The Nazarenes, holding to orthodoxy except in their adherence to Jewish law, were not deemed heretical until the dominance of orthodoxy in the fourth century. The Ebionites may have been a splinter group of Nazarenes, with disagreements over Christology and leadership. After the condemnation of the Nazarenes, "Ebionite" was often used as a general pejorative for all related "heresies".[17]

 HYPERLINK "http://en.wikipedia.org/wiki/Origins_of_Christianity" \l "_note-17" \o "" [18]
Jewish Christians constituted a separate community from the Pauline Christians, but maintained a similar faith, differing only in practice. There was a post-Nicene "double rejection" of the Jewish Christians by both Gentile Christianity and Rabbinic Judaism. It is believed that there was no direct confrontation, or persecution, between Gentile and Judaic Christianity. However, by this time the practice of Judeo-Christianity was diluted, both by internal schisms and external pressures. The true end of Jewish Christianity occurred only in the fifth century. Those remaining fully faithful to Halacha became purely Jews, while those adhering to the Christian faith joined with Pauline Christianity. Gentile Christianity remained the sole strand of orthodoxy and imposed itself on the previously Jewish Christian sanctuaries, taking full control of those houses of worship by the end of the fifth century.[19]
First Gentile converts
The Roman centurion Cornelius is traditionally considered the first Gentile convert. His conversion, as documented in Acts 10, carries great significance. Cornelius was referenced by both Peter and James in arguing for the inclusion of Gentiles in the Jerusalem Council. His conversion is broadly considered to have been the beginning of a broader mission to the Gentiles, who would come to eclipse the Jews among Christians.[20]
The story of Cornelius' conversion is thematically connected with, and parallels, the conversion stories of the Samaritans, Paul of Tarsus and an Ethiopian eunuch in Luke-Acts. The Ethiopian was an outsider and castrated, whose presence in worship assembly would have been prohibited under the Mosaic law. This is consistent with the message of Luke, advocating a "universal" faith and mission. Ethiopia was considered in antiquity to be the southernmost end of the world. Thus, the Ethiopian's conversion can also be interpreted as a partial fulfillment of the mission presented in Acts 1 to bring the Gospel to the "ends of the earth". Some scholars assert that the Ethiopian eunuch was the first Gentile convert, stating that those resisting this conclusion are doing so to preserve the traditional interpretation of Cornelius as the first convert. Regardless of the primacy of either convert, this episode relates Luke's view of how (through Phillip) the Gospel reached the "ends of the earth" and the mission to the Gentiles was initiated.[21]
Circumcision controversy
Disputes over the Mosaic law generated intense controversy in early Christianity. This is particularly notable in the mid-1st century, when the circumcision controversy came to the fore. Alister McGrath stated that many of the Jewish Christians were fully faithful religious Jews, only differing in their acceptance of Jesus as the Messiah. As such, they believed that circumcision and other requirements of the Mosaic law were required for salvation. The increasing number of Gentile converts came under pressure from Jewish Christians to be circumcised in accordance with Abrahamic tradition. The issue was addressed at the Council of Jerusalem where Saint Paul made an argument that circumcision was not a necessary practice, vocally supported by Peter, as documented in Acts 15. This position received widespread support and was summarized in a letter circulated in Antioch.[22]
While the issue was theoretically resolved, it continued to be a recurring issue among Christians. Four years after the Council of Jerusalem, Paul wrote to the Galatians about the issue, which had become a serious controversy in their region. There was a burgeoning movement of Judaizers in the area that advocated adherence to traditional Mosaic laws, including circumcision. According to McGrath, Paul identified James the Just as the motivating force behind the movement. Paul considered it a great threat to his doctrine of salvation through faith and addressed the issue with great detail in Galatians 3.[23]
Split with Judaism
There was a slowly growing chasm between Christians and Jews, rather than a sudden split. Even though it is commonly thought that Paul established a Gentile church, it took centuries for a complete break to manifest. However, certain events are perceived as pivotal in the growing rift between Christianity and Judaism. The Council of Jamnia circa 85 is often stated to have condemned all who claimed the Messiah had already come, and Christianity in particular. However, the formulated prayer in question (birkat ha-minim) is considered by other scholars to be unremarkable in the history of Jewish and Christian relations. There is a paucity of evidence for Jewish persecution of "heretics" in general, or Christians in particular, in the period between 70 and 135. It is probable that the condemnation of Jamnia included many groups, of which the Christians were but one, and did not necessarily mean excommunication. That some of the later church fathers only recommended against synagogue attendance makes it improbable that an anti-Christian prayer was a common part of the synagogue liturgy. Jewish Christians continued to worship in synagogues for centuries.[24]
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During the late first century, Judaism was a legal religion with the protection of Roman law, worked out in compromise with the Roman state over two centuries. Observant Jews had special rights, including the privilege of abstaining from civic pagan rites. Christians were initially identified with the Jewish religion by the Romans, but as they became more distinct, Christianity became a problem for Roman rulers. Circa 98 the emperor Nerva decreed that Christians did not have to pay the annual tax upon the Jews, effectively recognizing them as distinct from Rabbinic Judaism. This opened the way to Christians being persecuted for disobedience to the emperor, as they refused to worship the state pantheon. It is notable that from c. 98 onwards a distinction between Christians and Jews in Roman literature becomes apparent. For example, Pliny the Younger postulates that Christians are not Jews since they do not pay the tax, in his letters to Trajan.[27]
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Bar Kokhba Revolt
The Bar Kokhba Revolt created a large rift between Judaism and Jewish Christians. Simon bar Kokhba was recognized as the Jewish Messiah by Rabbi Akiva. The Christians, believing Jesus to be their Messiah, rejected Bar Kokhba and refused to join the revolt. The revolution turned against the Jewish Christians and some were killed. The failure of the revolt had serious consequences. Jews and Jewish Christians were barred entry into Jerusalem, leaving the church in Jerusalem without a Jewish identity. Many historians believe the revolt was the most notable event in the split between Judaism and Christianity.[30]
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Allegations of persecution by the Jews
The New Testament relates the Christian accounts of the Pharisee rejection of Jesus and accusations of the Pharisee responsibility for his crucifixion. The Acts of the Apostles depicts instances of early Christian persecution by the Sanhedrin, the Hebrew religious establishment of the time.[32][original research?]
Although Christian doctrine to this day attests to the veracity of these accounts of persecution as documented in the New Testament and the writings of the Church Fathers, modern scholars have questioned the historical accuracy of these accounts.[citation needed] Historians consider this anti-Jewish polemic in the New Testament and Patristic writings to be the basis of the antisemitism associated with Christianity at different periods in its history.

THE APOSTOLIC KERYGMA


By the time we organize all the speeches in Acts we arrive at the apostolic kerygma. This could also be called the Primitive or early Church kerygma. Some scholars have tried to differentiate between the Jerusalem Kerygma, and the Pauline kerygma. While the former refers to some peculiar presentation of the apostles of the church at Jerusalem, as expressed by Peter’s speech and the reminiscence in the Gospels, the later refers to Paul’s presentations. However, by the time we bring the differences together we arrive at the Apostolic Kerygma. The differences here would not refer to disagreements but to areas of emphasis. The Apostolic Kerygma is a proclamation of the facts of the death and resurrection of Christ in an eschatological setting which gives significance to the facts.  They mark the tradition from “this evil Age” to the “Age to come” The “Age to Come” is the age of fulfilment. Hence the importance of the statement that Christ died and rose “according to the scriptures”. Whatever events the old Testament prophets may indicate as impending, these evens are for them significant as elements in the coming of “the Day of the Lord”. This the fulfilment of prophecy means that the Day of the Lord has dawned: the  Age to come has begun.  The death and resurrection of Christ as the crucial fulfilment of prophecy. By virtue of them believers  are already delivered out of this present evil age. The new age is  here, of which Christ, again by virtue of His death and resurrection, I Lord. He will come t exercise His Lordship both as Judge and as Saviour at the consummation of the Age.


We have now to ask how far this form of Kerygma is distinctively Pauline, and how far it provides valid evidence for the apostolic preaching in general.


Paul himself at least believed that in essentials his Gospel was that of the primitive apostles; for although in Gal. 1:11 – 18 he states with emphasis that he did not derive it from any human source,  nevertheless in the same epistle (2:2) he says that he submitted “the Gospel which I preach”  to Peter, James and John at Jerusalem, and that they gave their approval. In 1 Cor. 15:3 – 8 he expressly declares that this summary of the Gospel is what he had “received” as tradition; and after referring to other witnesses to he facts, including Peter, James, and “all the apostles”, he adds with emphasis, “whether I or they, it was thus that we preached, and thus that you believed”.The apostolic kerygma presents a summary of the early church’s evangelical approach. We may summarize this Apostolic Kerygma under seven points:

a. The Scripture Prophecies are fulfilled and the Messianic age is already inaugurated by the coming of Christ. “But this is what was spoken by the prophet Joel,” Acts 2: 16. 

b. Jesus was born of the seed of David. David, “Being therefore a prophet, and knowing that God had sworn with an oath to him that he would set one of his descendants upon his throne…” Acts 2:30.

c. The death of Jesus Christ was in accordance with the Scriptures and also meant to deliver us from this present evil age. “This Jesus, delivered up according to the definite plan and foreknowledge of God, you crucified and killed by the hands of lawless men,” Acts 2:23. 

d. He was buried but God raised him according to the Scriptures. “Be it know to you all, and to all the people of lsrael, that by the name of Jesus Christ of Nazareth whom you crucified, whom God raised from the dead,” Acts 4:10

e. Jesus has been exalted al the right hand of God as Lord and therefore offers the gift of the Holy Spirit; “God exalted him at his right hand as Leader and Saviour,” Acts 5:31 “Being therefore exalted at the Father the promise of the Holy Spirit, he has poured out this which you see and hear,” Acts 2:23. 

f. He will come again to Judge the world. “And that he may send the Christ appointed for you, Jesus whom heaven must receive until the time for establishing all that God spoke by the mouth of his holy prophets from of old,” Acts 3:20f. 

g. There is, finally, the appeal for repentance, which leads to forgiveness of sins. “Repent, and be baptized every one of you in the name of Jesus Christ for the forgiveness of your sins,” Acts 2:38. 


These points may not always be arranged in this order. But, the speeches will most times include all these. If the occasion demands a short speech the apostolic kerygma may be summarized in few words. We may as well compare this format with the speeches outlined earlier.
"GODFEARERS" IN THE NEW TESTAMENT: THE PATTERN FOR GENTILE PARTICIPATION IN THE ISRAEL OF GOD
This new Messianic movement of the first century following the death, burial, and resurrection of Yeshua (Jesus) faced a problem of the highest magnitude within twenty years after the Cross of Christ: "What are we going to do with these Gentiles who claim to be followers of Yeshua Meshichenu (Yeshua, our Jewish Messiah)? The solution: "We should not make it difficult for the Gentiles who are turning to God." (Acts 15: 19-21). Yacov (James) and the head zakenim (elders) then proceeded to mention "4 abstentions" for these Gentiles who wished to be part of the Yeshua Movement:
· 1) Don't eat food polluted by idols; 
· 2) Don't engage in sexual immorality;
· 4) Don't eat blood. 
· 5) Don't eat the meat of strangled animals; 
To twentieth century Western people this list seems pretty simple--the only abstention those in our society have to worry about is #2--sexual immorality. So now it's clear sailing for all those Gentiles. Thanks a lot for reading this article. But wait, that is not as simple as the English makes it seem, for Yeshua is Jewish, and without a proper understanding of the language of Hebrew, the Greek language from which the Hebrew was translated, the history, and the culture of the first century, you and I cannot be assured we have the correct understanding of this Acts 15 passage. Since God is the same yesterday, today, and tomorrow, then let us never forget that obedience is better than any sacrifice today as well as yesterday (first century church).
As you read this article, as well as others I have researched and prepared, you should have easily seen that reading the English often leads us astray from the mind of Christ. You may say " You mean it's not quite that easy and clear?" You may say "You mean to tell me there may be more to understanding what James is telling the Gentiles than meets the eye? Do you mean more information is assumed as "given" in this situation than is normally understood by the normal Christian nowadays?" That is exactly what I am telling you as you will shortly understand. Let us investigate.
WHY SHOULD THE CHRISTIAN BE AWARE OF THE HISTORICAL SITUATION IN THE BOOK OF ACTS?

The historical situation in Acts 15 must be uncovered in order to understand the impact and importance of these 4 abstentions for Gentile believers in the first century, so we as good Christians and followers of "the Christ" can then apply that understanding of Biblical truth to today's circumstances. Add to this process the tragic observation that the vast majority of today's Gentile Christian congregations totally ignore these 4 simple instructions and it becomes clear that this decision by Yeshua's church from long ago which was intended for ALL GENTILE BELIEVERS has been blatantly misunderstood and or ignored for the past 19 centuries.
Today's Christians who understand Yeshua's words "why do you say you love me and not obey ye" should be open to repentance when in-depth Bible study recovers long-lost truth which never changed that both challenge and correct their religious belief system and conduct
We must, with a good conscience, apply these truths to our lives today, regardless if the seem different from what you have heard or weren't previously aware of or not. If today's Christians want to uncover these truths and their significance for their lives, it will be a difficult but not unfruitful task, but such is our test of the level of love we have for God and His son who died for us. Let us continue for our love for God is manifested through obedience and not mental faith which lacks righteous responses in obedience to "every word that proceeds from the mouth of God." This is of major importance if we truly love God, not to mention the rewards and treasure laid up in Heaven in our account that comes only in response to obedience. 
THE HISTORICAL SITUATION IN ACTS 15

It is important as we begin to understand who these Gentile believers were that were being spoken of by James. The overwhelming majority, if not all, of these Gentiles wanted to be accepted as full participants in this Jewish faith through the ministry of Yeshua. They were in a special category of believing Gentiles called "Godfearers." Whether you are aware of it or not, we as Christians are called "Godfearers" in the New Testament. Let's investigate these questions: 
· Who were Godfearers? 
· What was their belief and practice? 
· How did they fit into the theological and historical scheme of the time? 
· As Christians are we considered "Godfearing?"
WHO WERE THE GODFEARERS? 

"Godfearers" in the technical sense of the word used by both Luke and Josephus (Sebomenoi and or Phoboumenoi in Greek) and refer to that special group of Gentiles who worshipped in synagogues and adopted a Jewish belief system and a Jewish life-style for themselves, stopping just short of formal conversion (failed to be circumcised) and becoming proselytes. 
Answer for yourself: As Christians, have you accepted the God of Israel and worship Him in your churches?
Answer for yourself: As Christians, do you follow the Old and New Testament to the best of your ability and worship the God who brought you these revelations?
Answer for yourself: As Christians, can you see that you fit the "pattern" of the New Testament "Godfearer" in that you have not made conversion to Judaism and not become a proselyte to the Jewish faith? 
The word Sebonenoi (with or without Theos) means "Godfearer" and is based on a parallel term for worshippers of pagan deities. Implicit in the term are the concepts that these people claim to worship the only true God, and that they worship Him with specific acts, not just with their "mental attitude." The Book of Acts mentions "Pheboumenos" five times, and mentions "sebonenos" six times with or without the addition word "Theos-god" to denoteGentile adherents to the Jewish faith who were NOT proselytes. In this context, these two terms are a "functional equivalent" of each other. Thus, these Godfearers were NOT merely well-intentioned Gentiles walking around worshipping the God of Israel in their own private non-structured way or in a way that leaned on their own understanding. Rather, there were certain requirements and Laws which must be adhered to and obeyed to be considered as a "Godfearer." 
Answer for yourself: Has your church or Pastor instructed you in these Laws and requirements to be part of Yeshua's church in the same way both James and Paul commanded?
Emil Schurer quotes archeological inscriptions which point to "a defined category of Gentile Godfearers attached to the Jewish community" (Grafted into Israel as Paul describes in Romans). The Dictionary of the New Testament Theology adds that ''Sebonenos" was the regular term for non-Jews who attached (grafted into Israel) themselves the synagogue in this precise and specific way. The clear conclusion reached about both terms in Acts (i.e. phoboumenoi and sebomenoi) is that "with this concept...we are dealing with a technical term (to be distinguished from Theosebes (godliness) which specifically describes a defined category of Gentiles associated with the synagogue.
It cannot be emphasized too strongly that the first Gentile believers in Yeshua as Messiah mentioned in the Book of Acts are from this special and technical realm of Godfearers, as the Greek terms clearly indicate, and are NOT Gentiles who only felt warmth and attraction to the God of Israel. The Godfearers ALREADY had received considerable Jewish (understood as Biblical) training and had made a considerable Jewish (understood as Biblical) commitment as I am attempting to demonstrate through the continued teachings of Bet Emet Ministry. The Theological Dictionary of the New Testament sums up the situation: "Thus the first conversion of a Gentile under Peter in Acts 10 is strictly the winning of a marginal member of the Jewish community (Cornelius was ALREADY a worshipper of the true God of the Bible before the message of Yeshua was brought to him) for the Christian community." According to Schurer, John 12:20 probably reflects this group in describing "Greeks (Godfearers) who went up to worship (at the Temple) at the Festival (Passover) time". Again we see Greeks (Gentile Godfearers) keeping the Biblical Festivals such as Passover. 
WHAT WERE THE BELIEFS AND PRACTICES OF THE GODFEARERS? 

It is important to realize that these Gentile Godfearers were integral parts of synagogues within Israel and throughout the Diaspora (exile). And as noted above, Gentile Godfearers worshipped God with specific Jewish (understood as Biblical) acts after the cross of Christ, and not just with mental assent to a set of beliefs or doctrines. These specific acts required of Gentiles which are called "necessary things" in Acts 15:28 PRIOR to being admitted to Yeshua's Church following the Jerusalem Council of 50 C.E. (which was headed by James and which wrote letters given to Paul to be given to all of his Gentile churches in Asia Minor) included:
· 1). Adherence to the 7-part Noachide commandments 
· 2). Adherence to the Sabbath commandment 
· 3). Adherence to the dietary laws 
Answer for yourself: If this was required of Gentiles to be part of Yeshua's church, can we be a part of the church Yeshua is building (for I will build MY church) without obedience to these "necessary things" or are we members in good standing in man's church (the word "church" is understood as an "assembly"?
These Laws, as seen in Second Temple Judaism (Judaism during the era 100 B.C.E.--70 C.E.), is the bedrock of Jewish observance even today. Gentiles desiring to "imitate Yeshua" will do these things or else they as Christians are but a " poor shadow" of the real Yeshua. 
Dear Christians please understand that ANY other Jewish observances beyond these "necessary things" (understood as the Laws of Noah) would have been a matter of personal choice (Isa 56). These Gentile Godfearers were encouraged by Jewish teachers within the synagogue structure to be circumcised, thus completing their "conversion" to Judaism; and according to G. F. Moore, "it was not uncommon for the next generation (their children) to be circumcised." But understood for "Godfearers" circumcision is optional and never commanded of them by God as was required of the Jew.
CORNELIUS, THE GODFEARER

Cornelius, the Gentile Godfearer mentioned in Acts 10, was a centurion at Caesarea and serves as a good example of what a Godfearer did religiously. First, he and his household were devout (the Greek word is Eusebes) and Godfearing (Phoboumenos Ton Theon), which is a double adjective referring to him and his family which shows their exemplary lives characterized by Jewish norms and values. 
Please understand when I say "Jewish norms and values" I am not asserting conversion to Judaism, but lets face it, Jewish values and norms happened to be expressions of BIBLICAL VALUES AND NORMS! Luke also mentions that Cornelius prayed constantly to God and gave alms liberally to people in need (which the Rabbis call tzedekah). These two actions (prayer and alms giving) would be actions even beyond the call of "Jewish duty," even more than the minimum for Jews. Interestingly enough, one afternoon during his regular 3 o'clock prayer time ("ninth hour" was a prescribed Temple prayer time which survives in synagogue practice today and was the hour evening incense was offered in the Temple) an angel came to Cornelius in Caesarea (a totally Gentile-built and Gentile-run city), to tell him that his prayer that his alms "had come up for a memorial" before God. That means that Cornelius' (an uncircumcised Gentile believer in God who followed the Laws of Noah and whom at that time knew nothing about Yeshua as the Messiah) prayers and alms had been accepted by God in the same way that the incense at the Temple and the smoke of a burnt offering "went up" and were accepted by God on behalf of the Jews. The same Greek word (snebenov) is used to translate in the Septuagint (Greek translation of the Hebrew Old Testament) the Hebrew word for offering: "olah"-literally, "an ascending" (understood as smoke ascending to God in an acceptable sacrifice). 
Answer for yourself: Was a Godfearer who prayed continuously and gave alms acceptable to God prior to his understanding about Yeshua? This may be hard for you to admit considering what you have heard your whole life in the Christian Church, but the text I just showed you, as well as Jewish history of their faith say otherwise.
Then the angel instructs Cornelius, to get in touch with Peter, who was in Jaffa, and the rest, as they say, is history. But note that what Cornelius did to deserve the commendation were Jewish religious acts and not his faith (not just any old good deeds would do) and that they (his righteous works) were accepted by the Jewish God using Jewish terminology and concepts, even though Cornelius was "technically" a Gentile. Let us never forget that there were more than just this one man who was a Godfearer in that there was a whole groups of Godfearers all around the Roman world who totally identified themselves with the Jewish community, except for circumcision which was the final step in commitment as a Jewish proselyte in the process of conversion.
Many Gentiles, while not prepared to enter this Jewish community as full proselytes through circumcision, were attracted by the simple monotheism of Jewish synagogue worship and by the ethical standards of the Jewish way of life. We may indeed say that Cornelius had every qualification short of circumcision which could satisfy Jewish requirement for full inclusion into Israel (grafted into Israel) with equal rights (could own land, hold offices in synagogues, etc.). It would be such Gentile Godfearers who would form the nucleus of the Christian communities in one city after another throughout the nations of the world in the first century follow the cross of Christ.
HOW DID GODFEARERS FIT INTO THE HISTORICAL - THEOLOGICAL SCHEME OF THE WORLD AT THAT TIME?

Obviously, as we have seen, Godfearers were more than "pagans" or "foreigners" but less than proselytes. Let's examine now these differing communities of people and their status in the eyes of the Jewish community during Second Testament times. 
CLASSES OF NON-JEWISH BELIEVERS: PROSELYTES, GODFEARERS, AND FOREIGNER

Underlying the worldview of the Greco-Roman culture at the time is an unsympathetic attitude towards Jews. In Greek and Roman literature of the time the judgments about Jews are in general very derogatory. Seen in its most militant state, during Seleucid rule, Greek culture felt that Judaism was extremely old-fashioned and too highly nationalistic to fit in with the concept of the modern Greek world. Roman culture, beginning in 70 B.C.E. in Israel under Pompey, tolerated Jewish belief as long as it allowed for Rome to have the final governmental power. Rome tended to want to keep peace in its provinces and allowed different groups under its rule to have their own religious and cultural differences. Jewishness to Rome was a "quaint," unattractive religion which served well to keep the Jewish nation "unified" and serving Roman interest.
Passages from writers of the time such as Josephus, Juvenal, and Tertullian give us the impression that the Greco-Roman culture saw Jewishness as quite ridiculous. Thus, becoming a Godfearing person was not a popular action designed to move a person to a more influential sphere, in fact, it would have quite the opposite effect.
Living within Israel itself at the time there were Godfearers, exemplified by Cornelius and presumably also the Centurion in Luke 7 and Matt. 10, but "making proselytes" in an active "missionary" way was not common within Israel. As a rule, proselytes and Godfearers were welcomed by the Jews and regarded very highly, but there was in Palestine no active propaganda to further the cause of proselytism.
However, proselytism and Godfearers were very active in the Diaspora (the Jewish communities outside of Israel). According to Josephus in Antioch and Syria large numbers of Gentiles attended Jewish services. In Damascus almost the whole female part of the population was devoted to Judaism and it was quite often women of higher social standing who followed this trend. Evidently these Jewish communities encouraged and welcomed both Gentile proselytes and Godfearers.
Hellenistic Judaism developed an offensive against paganism. They were eager to show up the immorality and senselessness of idolatry and display the rationality and sublimity of Jewish monotheism. Hellenistic Judaism had an apologetic ideology as there were many Godfearers who accepted the one God of the Jews, but not all the Laws of the same God. Hellenistic Judaism had almost succeeded in making Judaism a world religion in the literal sense of the words. Early Christianity then won the victory over paganism using Jewish customs, traditions, and teachings.
This knowledge of history sheds much light on James' closing remarks to the zakenim (elders) and sh'likim (apostles) in Acts 15:21: "For Moses (the Pentateuch) has been preached in every city (in the Diaspora) from the earliest times (since 722B.C.E., over 700 years) and is read in the synagogue on every Sabbath." In other words, these Gentile Godfearers who want to become full-fledged believers in God through the ministry of Yeshua have ALREADY received Moses' instructions concerning how people are to live (as taught in the Noachide and Sinatic covenants since when Moses (Pentateuch-first 5 books of the Bible) is taught, such teaching encompasses both the Laws of Noah and the Mosaic Covenant). 
Through attending synagogues in their own cities where the Torah (Mosaic writings were taught), Gentiles were ALREADY familiar with the basics of having a relationship with the one true God of Israel. 
Now please pay close attention to what comes next.
James, the pastor of Yeshua's Church called the Messianic Movement within Judaism, is REQUIRING these 4 further instructions for Gentiles who want to be Messianists and a part of Yeshua's church. 
Notice Acts 15:28 states , that it seemed "good to them and the Holy Spirit" to REQUIRE these adherences of Gentiles.
Answer for yourself: Since God is the same yesterday, today, and tomorrow, and since it seemed good to the Holy Spirit (20 years after the death of Jesus) to require as "necessary" of Gentiles to be adherent to the Laws of Noah, to be adherent to the Sabbath requirements, and to be adherent to "clean/unclean" food laws to BE INCLUDED WITHIN JESUS' CHURCH, then does these "required things" apply to us today as well?

Answer for yourself? If these "necessary things" [adherence to Laws of Noah, adherence to Sabbath requirement, adherence to kosher] were required before Gentiles could be part of Yeshua's Church as commanded by James, the Lord's brother and head of the first Christian Church, then are we part of Yeshua's church if we neglect or are ignorant of them in our lives?
This Apostolic decision was made to make sure that there is no question as to what the "bottom line" of observance is by Godfearing Gentiles: the Noachide commandments, the Sabbath and dietary laws.
EXACTLY WHAT WAS EXPECTED OF GENTILES BY THE JEWISH COMMUNITY AT THAT TIME AND WHAT WAS NOT EXPECTED?

The Jewish religious concepts of the Second Temple period understood that the other nations of the world who did not follow the one true God were Godless (goyim-at least without the true God) and or pagan. However, for purposes of God's judgment of other nations (including his right to judge them), the Sinaitic covenant did not apply to these "goyim," having been given exclusively to Israel (Israel must be understood as a mixed multitude of Jews and Gentiles as well who accepted God's Covenant as Sinai). Don't get tripped up by failing to understand that WITHIN THE MOSAIC COVENANT AND LAWS IS CONTAINED ALL THE LAWS IN THE COVENANT OF NOAH. Conversely, there were many Laws contained in the Mosaic Covenant that were not included in the Covenant of Noah (Gentiles were not given all of the Mosaic Laws). Instead the rabbis felt, as seems clear from the passage in Gen. 9:1-18, there is a covenant for all the children of Noah (i.e. the whole world), including not only people but all living creatures (see v.10). Based on this section of Scripture, the rabbis found 7 major requirements incumbent for all nations: 
· 1) no idolatry; 
· 2) no incest/adultery; 
· 3) no murder; 
· 4) no blasphemy (profanation of the name of God); 
· 5) no theft; 
· 6) justice towards others (see Gen. 9:5...); 
· 7) no eating flesh with blood in it and or cutting off flesh from a living animals.
To these generally agreed tenants some rabbis added others such as taking blood from a living animal. Several also mention prohibitions against witchcraft and other spiritual sorcery such as found in Dt. 18:10-11.
These then are the major categories by which God would judge all nations. To the rabbis it was clear that although God loved all His creatures and His creation, the goyim (Gentiles) had turned away from Him and would not even follow the Noachide commandments. Again if the children of Noah could not abide and observe the 7 commandments which were enjoined upon them, how much less could they have accepted and fulfilled all the commandments of the Sinaitic Law of Moses?
The identifying terms used by the rabbis at this time for these goyim (Gentiles who are not Godfearers and who do not practice the Laws of Noah, kosher, and Sabbath) include: idolaters, the wicked, the enemies of Israel, the enemies of God, and the others. There was a different category, however, for those goyim who did abide by the Noachide covenant. They were called foreigners or aliens. Any Gentile who lived in the land of Israel and among Israelites was enjoined, at the very least, to keep the Noachide covenant. Keeping the Noachide Laws was their "bottom line" and if they did not, they were to be expelled. If they did keep the Laws of Noah, they were no longer called goyim, but gerim. The Talmud delineates them further by the new term ger toshev. These (ger toshev) were foreigners living in the land of Israel who were keeping the 7 Noachide commandments. By the time of the Septuagint (about 200 B.C.E.) the translators used the term "fearers" for the righteous Gentiles outside of natural Israel in contrast to the term proselytes, those righteous Gentiles who formally identified with Israel through conversion which included circumcision, sacrifice, and mikveh (baptism).
WHAT WAS THE NEXT STEP FOR THE NON-JEWISH BELIEVER? CONVERSION TO JUDASIM...THE PROSELYTE

The first "gerim" are mentioned in the Exodus narrative. Among the Jews who left Egypt there were Egyptians who also left their homes in Egypt and crossed the Red Sea, becoming part of the people of Israel [grafted into Israel] (Ex. 12:38). Although they were known as "aliens-gerim" (simply meaning that they were not physical descendants of Jacob), they could be circumcised, thus formally converting to this very early form of Judaism, then partake of the Passover meal with the rest of Israel (at this point, Passover was the only Jewish festival). Note the differentiation between "foreigner" in Ex. 12:43 and the "alien who lives among you." The foreigner may NOT eat the Passover (he is not circumcised and therefore not Jewish-Ex. 12:48), but the alien who is circumcised along with his/her household (converted to Judaism and had become proselytes) MAY EAT the Passover (they are considered Jewish). Verse 49 indicates that the proselyte was to have the same rights and privileges as the native-born Jews: "The same law applies to the native-born and alien." According to Ex. 12:19, the community of Israel is made up of aliens (believers/converts/proselytes who are circumcised) and native-born Jews. Consequently, these "gerim toshevim" who wanted to fully convert always could do so by becoming circumcised and then continuing to follow the Jewish (Biblical) way of life, which then adopted and followed the covenant at Mt. Sinai (Ex. 24) and the attending Laws. Note also that Sabbath observance was technically commanded BEFORE the acceptance of the Sinaitic code (Ex. 20:10 and 23:12). Then although they (Ger Toshevim") were recognized by outward appearances as "aliens," they were now "Jews" in that they had left behind their old country and family and now were subsequently circumcised in order to be "part of the Jewish community." Likewise they had been "adopted" by the native-born Jews as "their own." The rabbis' term for these Ger Toshevim who became circumcised ("proselytes") was ger hazedek (righteous foreigners). How many proselytes there were down through the centuries is impossible to determine, but the rabbis are clear about the proselyte's relationship to the rest of Israel: "A proselyte is like a newborn child." 
Answer for yourself: Does the above "newborn child" remind you of the term "born again" and historically could this term mean the conversion of the non-Jew to Judaism? This brings a whole new meaning to John 4 and Jesus and Nicodemus. More on that later in the website.
Let us examine being "born again" as understood as becoming a "new creature":
The Apostle Paul instructs Gentiles in Corinth that is they accept God through Yeshua, thus being in Christ, then God will consider these pagan Gentiles as "new creatures" whereby their old sinful life-styles pass away in repentance as they come to knowledge and obedience of God's will for their lives. 
2 Cor 5:17 
17 Therefore if any man be in Christ, he is a new creature: old things are passed away; behold, all things are become new. 
The Greek word for "creature" is Strong's # 2937 ktisis which is understood in Greek as:
the act of founding, establishing, building, etc. 
· a) the act of creating, creation 
· b) creation, that is, a thing created; used of individual things, beings, a creature, a creation 
· 1) anything created 
· 2) after a rabbinical usage (by which a man converted from idolatry to Judaism was called) 
· 3) the sum or aggregate of things created 
· c) an institution, an ordinance
Answer for yourself: Do you see for yourself that when the Apostle Paul instructs Gentiles in Corinth to come to God through Yeshua he intends them to become "new creatures" by leaving their idolatry and convert to Judaism and not Catholic or Protestant Christianity as we know it today? 
Answer for yourself: As a Christian you consider yourself a "new creature," and although you or others call yourself a "new creature" are you really a "new creature" as defined by the words of your Bible, and as understood by the Apostle Paul if you neglect or are ignorant of the Laws of Noah, kosher, Sabbath, and Biblical Festivals such as Passover (Pesach), First Fruits (Bikkurim), Unleavened Bread (Hag HaMatzah), Pentecost (Shavuot), Rosh HaShannah, Feast of Trumpets (Yom Teruah), Day of Atonement (Yom Kippur), Tabernacles (Sukkoth), etc?
Answer for yourself: What will you do having been a Christian you whole life, having done precious study on you own and relied on preaching for Biblical truths (and there are over 22,000 different denominations and varieties of disunity and preaching to choose from), and one day die and find out that you were never a "new creature" in the Biblical sense of the inspired word as understood by Paul, James, the Apostles, and the Yeshua's church which followed Yeshua's command to take this information to Gentiles worldwide? 
Answer for yourself: Do you now see a much deeper meaning than believing in Yeshua as a condition for being considered by Paul and Yeshua as a "new creature"? I surely hope so! 
The proselyte is, however, required and expected to be as strictly observant as the native-born Jew, including paying the Temple tax (this is he funds demanded of God to build buildings of worship and not as is done today with the misappropriation of the Tithe). The book of Ruth, of course, portrays the most beautiful example of how God can highly honor a proselyte, by choosing her as the great-grandmother of David.
After the building of the Second Temple there was a recognized procedure for proselytes. For men, there was circumcision, followed by immersion (mikveh/baptism), then offering a sacrifice at the Temple. For women there was just the mikveh and Temple sacrifice. For Diaspora proselytes (outside the land of Israel) the Temple sacrifice was probably waived, or at least postponed, because of the great distance involved and its attendant difficulty to achieve..
As previously noted, the Godfearers' observance of the Law was located between the full proselyte (circumcised) and the gerim toshev (non circumcised). 
Answer for yourself: Can you better understand now that this is where the Christian should stand today in faith and obedience since the matter was legislated by Yeshua's hand picked Pastor as well as the Apostle Paul who were in agreement on the matter? 
Circumcised Ger toshevm were known as ger hashair (foreigners of the gate). To the Godfearer's observance of the Noachide covenant they added Sabbath and dietary Law observance. It seem that Godfearers stopped just short of circumcision which would mean total and formal conversion, thus no longer being considered a Godfearer but Ger hashair or proselyte in full conversion to Judaism (a good example is Cornelius who lacked circumcision). Today in America with male babies being circumcised as a matter of routine without any religious significance by all but the Jewish people, then circumcision would not apply and would not mean that Christians who study, understand, and accept the Laws of Noah, kosher, and Sabbaths would be considered as if they had made full conversion to Judaism which they have not, and rightfully so since as Gentiles we need to be an accurate expression of Gentiles who worship God in Spirit and in Truth. If every Christian Gentile converted to Judaism, or if every Jew converted to Christianity then there would not be in the earth the witness of "two olive branches" or the "two candlesticks" whom are to have the same witness of God to non believers. The reasons for Godfearers in the first century not formally joining Judaism are not clear to us twentieth century people. Some scholars, like Bruce, maintain that circumcision was both painful and shameful for men in that culture (since Gentile pagans had practiced a form of sexual immorality as a form of false religion, let alone risky considering health factors, where 8 day of babies have a double immunity (grown men do not) against infection for 6 months of their early lives and can better withstand the dangers of circumcision. Some also might have been fearful of anti-Semitism. At any rate, we do know that these Gentile believers in God through Yeshua, called Godfearers in the New Testament, were every bit as Jewishly observant as their Jewish friends as they had been undergoing discipling and instruction in their local synagogues. These people (Godfearers) were not just well-intentioned "Gentiles," but Jewishly educated and committed to the Jewish way of life which was the pattern given to Israel (consisting of a mixed multitude of Gentiles and Jews at Sinai). It was "this pattern of obedience" which was spoken orally by God in 70 languages to the 70 nations of the world at Sinai, for God called all men everywhere to repent and follow His will which was spoken orally and surrounded the whole world at the giving of the Torah (teaching, instruction, Law in Hebrew) at Sinai. Only Israel, a mixture of Jews and Gentiles at Sinai, responded with a "yes" as seen in their memorial statement "we will do all that You say!" To this commitment God would in response call them (a mixture of Jews and Gentiles) a "holy people and a holy nation and a royal priesthood" which was to equip the nation of Israel to function as a mediator between God and rest of mankind. Israel's (Judaism as well as Messianic Judaism as seen in a distorted fashion in most of Christianity today) function is still to bring the Gentiles to God for as Romans 9 states.
Thus, Godfearing Gentiles, like our example of Cornelius, probably were more deeply devoted to Judaism than many native-born Jews. 
In summary, let us tabulate our results from our search so far: 
· I. Goyim: idolators, wicked, pagans,
· II. Foreigners (Ger toshev): 
· 1. Non Jews living in Israel 
· 2. Any Gentile who wanted to be righteous (i.e. "saved) 
· 3. Required to observe the 7 Noachide commandments
· III. Godfearers (Ger hashair) 
· 1. Required to observe the & Noachide commandments 
· 2. Required to observe the Sabbath 
· 3. Required to observe the dietary Laws plus others as they choose (Isa. 56) 
· 4. Expected to maintain synagogue discipleship where "Moses is preached" and not Paul 
· 5. Lack circumcision
· IV. Jews: Native Born -plus- Proselyte 
· 1. Proselytes were given all the requirements listed above for the Godfearer 
· 2. Required circumcision for males 
· 3. Required mikveh for females 
· 4. Sacrifice in Temple (optional in Diaspora) 
· 5. Pay Temple tax yearly 
WHAT DOES ALL THIS MEAN FOR THE CHRISTIAN CONCERNING ACTS 15? 

The vision related to Peter in Acts 10 and his subsequent experience with Cornelius and his household proved to Peter [also later to the zakenim (elders) and sh'likim (apostles)] that is was NOT NECESSARY for these "gerim" to proceed with full conversion to Judaism in order to receive God's provision of atonement through the faith of Yeshua. They could come as they were……Godfearing Gentiles. There were only 4 further abstentions they needed to be clear about which actually delineated more clearly their already fully Jewish commitment. 
· First, they should not eat food sacrificed to idols which gave the appearance that they have not given up idolatrous practices. Notice Rav Shaul and Jochanan HaSchliach also objected to eating food sacrificed to idols in I Cor. 8:10-22; and Rev. 2 because of the outward meaning of the action to highly observant Jews and "weaker brothers" from pagan backgrounds. 
· Second, they should not engage in "blood" which is understood in the Laws of Noah as violence and premeditated murder for such destroys the very image of God within His creation.
· Third, they should not engage in sexual immorality as defined by Jewish standards which prohibit sex outside of marriage. Here again, the average "pagan Gentile" would see nothing wrong in visiting the prostitutes dedicated to serving and worshipping pagan Gods. Such conduct was not defined as immoral behavior outside of Israel but was so by God. But it is a very grievous sin to the followers of the God of Israel (I Cor. 6:9-20), and should likewise be to those Godfearers who wish to follow Him.
· Lastly, abstention from meat of strangled animals (animals killed with the blood still left in the body) and from eating blood in general are a stronger reiteration of the Noachide regulations already understood and practiced by Godfearers (Gen. 9:4). James even concedes that they probably already knew these abstentions.. "For Moses (the Pentateuch) has been preached in every city..." These tenets would be nothing new for Godfearers. 
WAS CIRCUMCISION AND FORMAL ENTRY INTO JUDAISM MANDATORY FOR GODFEARERS WHO BELIEVED IN MESSIAH? 

No. These former Gentile pagans who were now known as Godfearers were already practicing the Torah in their household, where as most Christians today do not or at least are unknowledgeable about Torah. These Godfearers were accepted within Messianic Judaism WITHOUT CIRCUMCISION [which was unheard of in Yeshua's day] as being a branch among "Messianic Judaism" once they accepted Israel's Messiah (or should I say that only that part of Judaism influenced by the death, burial, and resurrection of Yeshua which had repented of their hatred toward Gentiles [such hatred seen in forced circumcision for acceptance of Gentiles among Jews] and accepted these Gentile believes in as equals in God WITHOUT CIRCUMCISION when normative Judaism would not. Understand that the Great Commission only emanated from the Messianic branch of Judaism and not Judaism proper in the first century. It was understood that these Gentile Godfearers would continue to study in the local synagogue and follow God Jewishly (understood as Biblical). By this time this included also following the 4 abstentions from Acts 15 (read the chapter for yourself for these Laws of Noah are mentioned twice in this chapter and are called "necessary things which seemed good to the Apostles and the Holy Spirit as well). But as we have seen, these abstentions were based on guidelines they were already following anyway.
A good example of a congregation that failed even in these basic instructions is Corinth. It is noteworthy that Rav Shaul (the Apostle Paul) has to deal with several areas in which the Corinthian Gentile believers have failed to uphold the Acts 15 stipulations for inclusion into the Messianic Community: e.g. sexual immorality (one man sleeping with his father's wife, some congregates sleeping with prostitutes), and eating meat sacrificed to idols, etc. 
Answer for yourself: Why all these problems with these new Gentile believers in Corinth?
These Gentile believers in the Church of Corinth are so uninformed of their Jewish roots that they use the occasion of the 4 Passover cups at the "Lord's Supper" to get drunk! The Godfearing guidelines for the congregation have already been lost and the people are in disarray. 
Answer for yourself: Does your Christian Church or your Pastor teach and adhere to these "necessary things" which seemed good to the Holy Spirit and required by Yeshua's church and its leadership for Gentile believes to be considered a part of Yeshua's Church?
Dear brothers and sisters in the Lord, I have studied diligently for years and discovered these little know, and mostly forgotten FACTS which should serve as a clear warning to those Gentile congregations who are unknowledgeable of or openly flout the Acts 15 requirements which Yeshua through the Holy Spirit intended all Gentiles of the world to know, understand, adhere to, and observe.
WHAT DOES ALL THIS MEAN TO ME...A CHRISTIAN?

The Gentile Godfearers in Acts who formed a large share of the core of the congregations founded by Rav Shaul (the Apostle Paul) were not practicing pagans who were converted overnight. They were of a special class of Gentiles who had PREVIOUSLY been taught and nurtured in their local synagogues first, worshipping the God of Israel in Spirit and in Truth through specific Jewish acts and deeds as "new creatures" who turned from idolatry to Judaism. The "bottom line" of observance for Gentiles in the Jewish world of Second Temple Judaism and which were commanded to be taken in letters to strengthen Gentile churches throughout the world following the Acts 15 council would have been the 7 Noachide commandments (of which only 4 are mentioned in Acts 15). 
Godfearing Gentiles, however, went even further "by choosing those things that please the Father" (Isa 56), observing the Sabbath, keeping the dietary laws, plus other Jewish observances that they had been taught by their local Jewish church leaders. Thus their life-style already identified them as Jews, even if the final ritual of formal conversion had not yet taken place. Acts 15 describes the full acceptance of these Godfearers by the leadership of Messianic Judaism in Jerusalem. The leaders of Yeshua's church reemphasized 4 of the 7 guidelines contained in the Laws of Noah, which is a Covenant with Noah for all Gentiles of the world prior to progressive revelations and Covenants with the Jewish people which we discover were already what the Godfearers were already practicing. If they maintained their Torah based practices, they would have congregations and practices co-equal with that of their Jewish brothers and sisters. If they failed to maintain their Godfearing life-styles and educational programs, they would fall into the traps of sin that were disrupting as seen in the Corinthian congregation.
It should be very plain by now that Christian Gentiles are intended to maintain Torah practices like those seen in the Biblical Godfearing Gentiles of Yeshua's Church in Acts 15 and Paul's Churches throughout the Book of Acts and following. Such obedient Gentile Christians to the Gospel of Christ and Apostolic Doctrines, instead of adherence to "other Gospels" from denominational and non-denominational creeds and doctrines, which either contradict or neglect such Apostolic teachings, are to be desired by the Christian today who is honest with himself and his God.
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Proselyte

General Information
In Old Testament times, a proselyte was a foreign resident (Exod. 20:10; Deut. 5:14). In the New Testament, a proselyte was a person of Gentile (non-Jewish) origin who had accepted the Jewish religion, whether living in Palestine or elsewhere (Matt. 23:15; Acts 2:10; 6:5; 13:43).



Pro'selyte

Advanced Information
Proselyte is used in the LXX. for "stranger" (1 Chr. 22:2), i.e., a comer to Palestine; a sojourner in the land (Ex. 12: 48; 20:10; 22:21), and in the New Testament for a convert to Judaism. There were such converts from early times (Isa. 56:3; Neh. 10:28; Esther 8:17). The law of Moses made specific regulations regarding the admission into the Jewish church of such as were not born Israelites (Ex. 20: 10; 23:12; 12:19, 48; Deut. 5:14; 16; 11, 14, etc.).

The Kenites, the Gibeonites, the Cherethites, and the Pelethites were thus admitted to the privileges of Israelites. Thus also we hear of individual proselytes who rose to positions of prominence in Israel, as of Doeg the Edomite, Uriah the Hittite, Araunah the Jebusite, Zelek the Ammonite, Ithmah and Ebedmelech the Ethiopians. In the time of Solomon there were one hundred and fifty-three thousand six hundred strangers in the land of Israel (1 Chr. 22:2; 2 Chr. 2:17, 18).

And the prophets speak of the time as coming when the strangers shall share in all the privileges of Israel (Ezek. 47:22; Isa. 2:2; 11:10; 56: 3-6; Micah 4:1). Accordingly, in New Testament times, we read of proselytes in the synagogues, (Acts 10:2, 7; 13:42, 43, 50; 17:4; 18:7; Luke 7:5). The "religious proselytes" here spoken of were proselytes of righteousness, as distinguished from proselytes of the gate. The distinction between "proselytes of the gate" (Ex. 20:10) and "proselytes of righteousness" originated only with the rabbis. According to them, the "proselytes of the gate" (half proselytes) were not required to be circumcised nor to comply with the Mosaic ceremonial law. They were bound only to conform to the so-called seven precepts of Noah, viz., to abstain from idolatry, blasphemy, bloodshed, uncleaness, the eating of blood, theft, and to yield obedience to the authorities. Besides these laws, however, they were required to abstain from work on the Sabbath, and to refrain from the use of leavened bread during the time of the Passover.

The "proselytes of righteousness", religious of devout proselytes (Acts 13:43), were bound to all the doctrines and precepts of the Jewish economy, and were members of the synagogue in full communion. The name "proselyte" occurs in the New Testament only in Matt. 23:15; Acts 2: 10; 6:5; 13:43. The name by which they are commonly designated is that of "devout men," or men "fearing God" or "worshipping God."

(Easton Illustrated Dictionary)



The Baptism of Proselytes

advanced Information
(from Appendix XII From Life and Times of Jesus the Messiah
by Alfred Edersheim, 1886)

(See vol. i. Book II. ch. xi. p. 273.) ONLY those who have made study of it can have any idea how large, and sometimes bewildering, is the literature on the subject of Jewish Proselytes and their Baptism. Our present remarks will be confined to the Baptism of Proselytes.

1. Generally, as regards proselytes (Gerim) we have to distinguish between the Ger ha-Shaar (proselyte of the gate) and Ger Toshabh ('sojourner,' settled among Israel), and again the Ger hatstsedeq (proselyte of righteousness) and Ger habberith (proselyte of the covenant). The former are referred to by Josephus (Ant. xiv. 7. 2), and frequently in the New Testament, in the Authorised Version under the designation of those who 'fear God,' Acts xiii. 16, 26; are 'religious,' Acts xiii. 43; 'devout,' Acts xiii. 50; xvii. 4, 17; 'worship God,' Acts xvi. 14; xviii. 7.

Whether the expression 'devout' and 'feared God' in Acts x. 2, 7 refers to proselytes of the gates is doubtful. As the 'proselytes of the gate' only professed their faith in the God of Israel, and merely bound themselves to the observance of theso-called seven Noachic commandments (on which in another place), the question of 'baptism' need not be discussed in connection with them, since they did not even undergo circumcision.

2. It was otherwise with 'the proselytes of righteousness,' who became 'children of the covenant,' 'perfect Israelites,' Israelites in every respect, both as regarded duties and privileges. All writers are agreed that three things were required for the admission of such proselytes: Circumcision (Milah), Baptism (Tebhilah), and a Sacrifice (Qorban, in the case of women: baptism and sacrifice), the latter consisting of a burnt-offering of a heifer, or of a pair of turtle doves or of young doves (Maimonides, Hilkh. Iss. Biah xiii. 5).

After the destruction of the Sanctuary were restored. On this and the ordinances about circumcision it is not necessary to enter further. That baptism was absolutely necessary to make a proselyte is so frequently stated as not to be disputed (See Maimonides, u. s.; the tractate Massekheth Gerim in Kirchheim's Septem Libri Talm. Parvi, pp. 38-44 [which, however, adds little to our knowledge]; Targum on Ex. xii. 44; Ber. 47 b; Kerith. 9 a; Jer. Yebam. p. 8d; Yebam. 45 b, 46 a and b, 48 b, 76 a; Ab. Sar. 57a, 59 a, and other passages).

There was, indeed a difference between Rabbis Joshua and Eliezer, the former maintaining that baptism alone without circumcision, the latter that circumcision alone without baptism, sufficed to make a proselyte, but the sages decided in favour of the necessity of both rites (Yebam. 46 a and b). The baptism was to be performed in the presence of three witnesses, ordinarily Sanhedrists (Yebam. 47 b), but in case of necessity others might act. The person to be baptized, having cut his hair and nails, undressed completely, made fresh profession of his faith before what were 'the fathers of the baptism' (our Godfathers, Kethub. 11 a; Erub. 15 a), and then immersed completely, so that every part of the body was touched by the water. The rite would, of course, be accompanied by exhortations and benedictions (Maimonides, Hilkh. Milah iii. 4; Hilkh. Iss. Biah xiv. 6).

Baptism was not to be administered at night, nor on a Sabbath or feast-day (Yebam. 46 b). Women were attended by those of their own sex, the Rabbis standing at the door outside. Yet unborn children of proselytes did not require to be baptized, because they were born 'in holiness' (Yebam. 78 a). In regard to the little children of proselytes opinions differed. A person under age was indeed received, but not regarded as properly an Isaelite till he had attained majority. Secret baptism, or where only the mother brought a child, was not acknowledged. In general, the statements of a proselyte about his baptism required attestation by witnesses. But the children of a Jewess or of a proselyte were regarded as Jews, even if the baptism of the father was doubtful.

It was indeed a great thing when, in the words of Maimonides, a stronger sought shelter under the wings of the Shekhinah, and the change of condition which he underwent was regarded as complete. The waters of baptism were to him in very truth, though in a far different from the Christian sense, the 'bath of regeneration' (Titus iii. 5). As he stepped out of these waters he was considered as 'born anew', in the language of the Rabbis, as if he were 'a little child just born' (Yeb. 22 a; 48 b, as 'a child of one day' (Mass. Ger. c. ii.). But this new birth was not 'a birth from above' in the sense of moral or spiritual renovation, but only as implying a new relationship to God, to Israel, and to his own past, present, and future.

It was expressly enjoined that all the difficulties of his new citizenship should first be set before him, and if, after that, he took upon himself the yoke of the law, he should be told how all those sorrows and persecutions were intended to convey a greater blessing, and all those commandments to rebound to greater merit. More especially was he to regard himself as a new man in reference to his past. Country, home, habits, friends, and relation were all changed. The past, with all that had belonged to it, was past, and he was a new, man the old, with its defilements, was buried in the waters of baptism. This was carried out with such pitiless logic as not only to determine such questions as those of inheritance, but that it was declared that, except, for the sake of not bringing proselytism into contempt, as proselyte might have wedded his own mother or sister (comp. Yeb. 22 a; Sanh. 58 b).

It is a curious circumstances that marriage with a female proselyte was apparently very popular (Horay. 13 a, line 5 from bottom; see also Shem. R. 27), and the Talmud names at least three celebrated doctors who were the offspring of such unions (comp. Derenbourg, Hist. de la Palest., p. 223, note 2). The praises of proselytism are also sung in Vayy. R. 1.

If anything could have further enhanced the value of such proselytism, it would have been its supposed antiquity. Tradition traced it up to Abraham and Sarah, and the expression (Gen. xii. 5) 'the souls that they had gotten' was explained as referring to their proselytes, since 'every one that makes a proselyte is as if he made (created) him' (Ber. R. 39, comp also the Targums Pseudo-Jon. and Jerus. and Midr. on Cant. i. 3). The Talmud, differing in this from the Targumim, finds in Exod. ii. 5 a reference to the baptism of Pharaoh's daughter (Sotah 12 b, line 3; Megill. 13 a, line 11).

In Shem. R. 27 Jethro is proved to have been a convert, from the circumstances that his original name had been Jether (Exod. iv. 18), an additional letter (Jethro). as in the case of Abraham, having been added to his name when became a proselyte (comp. also Zebhach. 116 a and Targum Ps.-Jon. on Exod. xviii. 6, 27, Numb. xxiv. 21. To pass over other instances, we are pointed to Ruth (Targum on Ruth i. 10, 15). and to Nebuzaradan, who is also described as a proselyte (Sanh. 96 b, line 19 form the bottom). But is is said that in the days of David and Solomon proselytes were not admitted by the Sanhedrin because their motives were suspected (Yeb. 76 a), or that at least they were closely, watched.

But although the baptism of proselytes seems thus far beyond doubt, Christian theologians have discussed the question, whether the rite was practised at the time of Christ, or only introduced after the destruction of the Temple and its Services, to take the place of the Sacrifice previously offered. The controversy, which owed its origin chiefly to dogmatic prejudices on the part of Lutherans, Calvinists, and Baptist, has since been continued on historical or quasi-historical grounds. The silence of Josephus and Philo can scarcely be quoted in favour of the later origin of the rite. On the other hand, it may be urged that, as Baptism did not take the place of sacrifices in any other instance, it would be difficult account for the origin of such a rite in connection with the admission of proselytes.

Again, if a Jew who had become Levitically defiled, required immersion, it is difficult to suppose that a heathen would have been admitted to all the services of the Sanctuary without a similar purification. But we have also positive testimony (which the objections of Winer, Keil, and Leyrer, in my opinion do not invalidate), that the baptism of proselytes existed in the time of Hillel and Shammai. For, whereas the school of Shammai is said to have allowed a proselyte who was circumcised on the eve of the Passover, to partake after baptism of the Passover, [1 The case supposed by the school of Shammai would, however, have been impossible, since, according to Rabbinic directions, a certain time must have elapsed between circumcision and baptism.] the school of Hillel forbade it.

This controversy must be regarded as providing that at that time (previous to Christ) the baptism of proselytes was customary [2 The following notice from Josephus (Ant. xviii. 5. 2) is not only interesting in itself, but for the view which it presents of baptism. It shows what views rationalising Jews took of the work of the Baptist, and how little such were able to enter into the real meaning of his baptism. 'But to some of the Jews it appeared, that the destruction of Herod's army came from God, and, indeed, as a righteous punishment on account of what had been done to John, who was surnamed the Baptist. for Herod ordered him to be killed, a good man, and who commanded the Jews to exercise virtue, both as to righteousness towards one another, and piety towards God, and so to come to baptism.

For that the baptizing would be acceptable to Him, if they made use of it, not for the putting away (remission) of some sins, but for the purification of the body, after that the soul had been previously cleansed by righteousness. And when others had come in crowds, for they were exceedingly moved by hearing these words, Herod, fearing lest such influence of his over the people might lead to some rebellion, for they seemed ready to do any thing by his council, deemed it best, before anything new should happen through him, to put him to death, rather than that, when a change should arise in affairs, he might have to repent,' &c. On the credibility of this testimony see the Article on Josephus, in Smith's Dictionary of Christian Biography,' vol. iii. pp. 441-460 (see especially pp. 458, 159).] (Pes. viii. 8, Eduy. v. 2).
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Proselyte

Catholic Information
(proselytos, stranger or newcomer; Vulgate, advena). 

The English term "proselyte" occurs only in the New Testament where it signifies a convert to the Jewish religion (Matthew 23:15; Acts 2:11; 6:5; etc.), though the same Greek word is commonly used in the Septuagint to designate a foreign sojourner in Palestine. Thus the term seems to have passed from an original local and chiefly political sense, in which it was used as early as 300 B.C., to a technical and religious meaning in the Judaism of the New Testament epoch. Besides the proselytes in the strict sense who underwent the rite of circumcision and conformed to the precepts of the Jewish Law, there was another class often referred to in the Acts as "fearers of God" (Acts 10:2, 22; 13:16, 26), "worshippers of God" (Acts 16:14), "servers of God" (Acts 13:43; 17:4, 17). These were sympathetic adherents attracted by the Monotheism and higher ideals of the Jewish religion. St. Paul addressed himself especially to them in his missionary journeys, and from them he formed the beginning of many of his Churches. 

THE BEGINNING OF THE FALL OF JERUSALEM

THIS the oldest of the extant works of Josephus, was written towards the end of Vespasian's reign (A.D. 69-79). The Aramaic original has not been preserved, but the Greek version was prepared by Josephus himself, who, on account of his beautiful Greek style, was called the Greek Livy. The work displays Josephus's literary genius to the full. It covers the period from about 170 B. C. to the Fall of Jerusalem in A.D. 70, the latter portion describing events which came within Josephus's own knowledge. An outline of his later work, The Antiquities of the Jews, appears in page 22.


[BEGINNING OF THE GREAT CONFLICT] 


WHEREAS the war which the Jews made against the Romans hath been the greatest of all times, while some men who were not concerned themselves have written vain and contradictory stories by hear-say, and while those that were there have given false accounts, I, Joseph, the son of Matthias, by birth a Hebrew, and a priest also, and who at first fought against the Romans myself, and was forced to be present at what was done after-wards, am the author of this book. 


Now, the affairs of the Romans were in great disorder after the death of Nero. At the decease of Herod, Agrippa, his son, who bore the same name, was seventeen years old. He was considered too young to bear the burden of royalty, and Judea relapsed into a Roman province. Cuspius Fadus was sent as governor and administered his office with firmness, but found civil war disturbing the district beyond Jordan. He cleared the country of the robber bands; and his successor, Tiberius Alexander, during a brief rule, put down disturbances which broke out in Judea. The province was at peace till he was superseded by Cumanus, during whose government the people and the Roman soldiery began to show mutual animosity. In a terrible riot, 20,000 people perished, and Jerusalem was given up to wailing and lamentation. 


It was in Caesarea that the events took place which led to the final war. This magnificent city was inhabited by two races--the Syrian Greeks, who were heathens, and the Jews. The two parties violently contended for the preeminence. The Jews were the more wealthy; but the Roman soldiery, levied chiefly in Syria, took part with their countrymen. Tumults and bloodshed disturbed the streets. At this time a procurator named Gessius Florus was appointed, and he, by his barbarities, forced the Jews to begin the war in the twelfth year of the reign of Nero and the seventeenth of the reign of Agrippa. 

Beginning at Caesarea

But the occasion of the war was by no means proportioned to those heavy calamities that it brought upon us. The fatal flame finally broke out from the old feud at Caesarea. The decree of Nero had assigned the magistracy of that city to the Greeks. It happened that the Jews had a synagogue, the ground around which belonged to a Greek. For this spot the Jews offered a much higher price than it was worth. It was refused, and, to annoy them as much as possible, the owner set up some mean buildings and shops upon it, and so made the approach to the synagogue as narrow and difficult as possible. The more impetuous of the Jewish youth interrupted the workmen. Then the men of greater wealth and influence, and among them John, a publican, collected the large sum of eight talents and sent it as a bribe to Florus, that he might stop the building. He received the money, made great promises, and at once departed for Sebaste from Caesarea. His object was to leave full scope for the riot. 


On the following day, while the Jews were crowding to the synagogue, a citizen of Caesarea outraged them by oversetting an earthen vessel in the way, over which he sacrificed birds, as done by the law in cleansing lepers, and thus he implied that the Jews were a leprous people. The more violent Jews, furious at the insult, attacked the Greeks, who were already in arms. The Jews were worsted, took up the books of the law, and fled to Narbata, about seven miles distant.


John, the publican, and twelve men of eminence went to Samaria to Florus, implored his aid and reminded him of the eight talents he had received. He threw them into prison and demanded seventeen talents from the sacred treasury under pretence of Caesar's necessities. This injustice and oppression caused violent excitement in Jerusalem when the news reached that city. The people assembled around the Temple with the loudest outcries; but it was the purpose of Florus to drive the people to insurrection, and he gave his soldiers orders to plunder the upper market. Of men, women and children there fell that day 3,600. 


When Agrippa attempted to persuade the people to obey Florus till Caesar should send someone to succeed him, the more seditious cast reproaches on him and got the king excluded from the city; nay, some had the impudence to fling stones at him. At the same time they excited the people to go to war, and some laid siege to the Roman garrison in the Antonia; others made an assault on a certain fortress called Masada. They took it by treachery and slew the Romans. One, Menahem, a Galilean, became leader of the sedition and went to Masada and broke open Herod's armoury, and gave arms not only to his own people, but to other robbers, also. These he made use of for a bodyguard, and returned in state to Jerusalem and gave orders to continue the siege of the Antonia. 


The tower was undermined and fell, and many soldiers were slain. Next day the high priest, Ananias, and his brother Hezekiah, were slain by the robbers. By these successes Menahem was puffed up and became barbarously cruel; but he was slain, as were also the captains under him, in an attack led by Eleazar, a bold youth who was governor of the Temple. 


[THE GATHERING OF GREAT STORMS] 


AND now great calamities and slaughters came on the Jews. On the very same day two dreadful massacres happened. In Jerusalem the Jews fell on Netilius and the band of Roman soldiers whom he commanded after they had made terms and had surrendered, and all were killed except the commander himself, who supplicated for mercy and even agreed to submit to circumcision. On that very day and hour, as though Providence had ordained it, the Greeks in Caesarea rose, and slew over 20,000 Jews, and so the city was emptied of its Jewish inhabitants. For Florus caught those who escaped, and sent them to the galleys. 


By this tragedy the whole nation was driven to madness. The Jews rose and laid waste the villages all around many cites in Syria, and they descended on Gadara, Hippo and Gaulonitus and burnt and destroyed many places. Sebaste and Askelon they seized without resistance, and they razed Anthedon and Gaza to the ground. 


When thus the disorder in all Syria had become terrible, Cestius Gallus, the Roman commander at Antioch, marched with an army to Ptolemais and overran all Galilee and invested Jerusalem, expecting that it would be surrendered by means of a powerful party within the walls. 


But the plot was discovered, and the conspirators were flung headlong from the walls, and an attack by Cestius on the north side of the Temple was repulsed with great loss. Seeing the whole country around in arms, and the Jews swarming on all the heights, Cestius withdrew his army by night, leaving 400 of his bravest men to mount guard in the camp and to display their ensigns, that the Jews might be deceived. 


But at break of day it was discovered that the camp was deserted by the army, and the Jews rushed to the assault and slew all the Roman band. 


[JUDEA IN REBELLION AGAINST ROME] 


NERO was at this time in Achaia. To him, Cestius, in order to lay the blame on Florus, sent as ambassadors Costobar and Saul, two brothers of the Herodian family, who, with Philip, the son of Jacimus, the general of Agrippa, had escaped from Jerusalem. Meantime, a great massacre of the Jews took place at Damascus. Then those in Jerusalem who had pursued after Cestius called a general assembly in the Temple, and elected their governors and commanders. Their choice fell on Joseph, the son of Gorion, and Ananius, the chief priest, who were invested with absolute authority in the city; but Eleazar was passed over, for he was suspected of aiming at kingly power, as he went about attended by a bodyguard of zealots. But as commanding within the Temple he had made himself master of the public treasures, and in a short time the need of money and his extreme subtlety won over the multitude, and all real authority fell into his hands. To the other districts they sent the men most to be trusted for courage and fidelity. 


Josephus was appointed to the command of Galilee, with particular charge of the strong city of Gamala. He raised in that province in the north an army of more than a hundred thousand young men, whom he armed and exercised after the Roman manner; and he formed a council of seventy, and appointed seven judges in each city. He sought to unite the people and to win their good will. But great trouble arose from the treachery of his enemy, John of Gischala, who surpassed all men in craft and deceit. He gathered a force of 4,000 robbers and wasted Galilee, while he inflamed the dissensions in the cities, and sent messengers to Jerusalem accusing Josephus of tyranny. Tiberias and several cities revolted, but Josephus suppressed the rising, severaly punishing many of the leaders. John retired to the robbers at Masada, and took to plundering Idumea. 


[VESPASIAN AND JOSEPHUS] 


NERO, on learning from the messengers the state of affairs, at first regarded the revolt lightly; but presently grew alarmed, and appointed to the command of the armies in Syria and the task of subduing the Jews Vespasian, who had pacified the West when it was disordered by the Germans, and had also recovered Britain for the Romans. He came to Antioch in the early spring, and was there joined by Agrippa and all his forces. He marched to Ptolemais, where he was met by his son Titus, who had, with expedition unusual in the winter season, sailed from Achaia to Alexandria. So the Roman army now numbered 60,000 horsemen and footmen, besides large numbers of camp followers who were also accustomed to military service and could fight on occasion. 


The war was now opened. Josephus attempted no resistance in the open field, and the people had been directed to fly to the fortified cities. The strongest of all these was Jotapata, and here Josephus commanded in person. 


Being very desirous of demolishing it, Vespasian besieged it with his whole army. It was defended with the greatest vigour, but after fierce conflicts, was taken in the thirteenth year of the reign of Nero, on the first day of the month Panemus (July). During this dreadful siege, and at the capture, 40,000 men fell. The Romans sought in vain for the body of Josephus, their stubborn enemy. He had leaped down the shaft of a dry well leading to a long cavern. A woman betrayed the hiding-place, and Josephus was taken and brought before the conqueror, of whom he had demanded from his captors a private conference. To Vespasian he announced that he and his son would speedily attain the imperial dignity. Vespasian was conciliated by the speech of his prisoner, whom he treated with kindness; for though he did not release him from his bonds, he bestowed on him suits of clothes and other precious gifts. 


Joppa, Tiberias, Taricheae and Gamala were taken, both Romans and Jews perishing in the conflicts; and, by the capture of Gischala, all Galilee was subdued, John of Gischala fleeing to Jerusalem. 


[THE PRELUDE TO THE GREAT SIEGE] 


WHILE the cities of Galilee thus arrested the course of the Roman eagles, Jotapata and Gamala setting the example of daring resistance, the leaders of the nation in Jerusalem, instead of sending out armies to the relief of the besieged cities, were engaged in the most dreadful civil conflicts. 


The fame of John of Gischala had gone before him to Jerusalem, and the multitude poured forth to do him honour. He falsely represented the Roman forces as being very greatly weakened, and declared that their engines had been worn out in the sieges in Galilee. He was a man of enticing eloquence, to whom the young men eagerly gave heed. So the city now began to be divided into hostile factions, and the whole of Judea had before set to the people of Jerusalem the fatal example of discord. For every city was torn to pieces by civil animosities. Not only the public councils, but even numerous families were distracted by the peace and war dispute. Through all Judea the youth were ardent for war, while the elders vainly endeavoured to allay the frenzy. Bands of desperate men began to spread over the land, plundering houses, while the Roman garrisons in the towns, rather rejoicing in their hatred to the race than wishing to protect the sufferers, afforded little help. 


Large numbers of these evil men stole into the city and grew into a daring faction, who robbed houses openly, and many of the most eminent citizens were murdered by these Zealots, as they were called, from their pretence that they had discovered a conspiracy to betray the city to the Romans. They dismissed many of the sanhedrin from office, and appointed men of the lowest degree, who would support them in their violence, till the leaders of the people became slaves to their will. 


At length resistance was provoked, led by Ananus, oldest of the chief priests, a man of great wisdom, and the robber Zealots took refuge in the Temple and fortified it more strongly than before. They appointed as high priest one Phanias, a coarse and clownish rustic, utterly ignorant of the sacerdotal duties, who when decked in the robes of office caused great derision. This sport and pastime for the Zealots caused the more religious people to shed tears of grief and shame; and the citizens, unable to endure such insolence, rose in great numbers to avenge the outrage on the sacred rites. Thus a fierce civil war broke out in which very many were slain. 


Then John of Gischala with great treachery, outwardly siding with Ananus and secretly aiding the Zealots, sent messengers inviting the Idumeans to come to his help, of whom 20,000 broke into the city during a stormy night and slew 85,000 people. 


[THE SIEGE AND FALL OF JERUSALEM] 


NERO died after having reigned thirteen years and eight days, and Vespasian, being informed of the event, waited for a whole year, holding his army together instead of proceeding against Jerusalem. Galba was made emperor, and then, after the defeat and death of the emperor Vitellius, Vespasian was proclaimed by the East. He had preferred to leave the Jews to waste their strength by their internal feuds while he sent his lieutenants with forces to reduce various surrounding districts instead of attacking Jerusalem. When he became emperor, he released Josephus from his bonds, honouring him for his integrity. Hastening his journey to Rome, Vespasian commanded Titus to subdue Judea. 


At Jerusalem were now three factions raging furiously. Eleazar, son of Simon, who was the first cause of the war, by persuading the people to reject the offerings of the emperors to the Temple, and had led the Zealots and seized the Temple, pretended to cherish righteous wrath against John of Gischala for the bloodshed he had occasioned. But he deserted the Zealots and seized the inner court of the Temple, so that there was war between him and Simon, son of Gioras. Thus Eleazar, John and Simon each led a band in constant fightings, and the Temple was everywhere defiled by murders. 


Now, as Titus was on his march he chose out 600 select horsemen, and went to take a view of the city, when suddenly an immense multitude burst forth from the gate over against the monuments of Queen Helena and intercepted him and a few others. He had on neither helmet nor breastplate, yet though many darts were hurled at him, all missed him, as if by some purpose of Providence and, charging through the midst of his foes, he escaped unhurt. Part of the army now advanced to Scopos, within a mile of the city, while another occupied a station at the foot of the Mount of Olives. 


SEEING this gathering of the Roman forces, the factions within Jerusalem for the first time felt the necessity for concord, as Eleazar from the summit of the Temple, John from the porticoes of the outer court, and Simon from the heights of Sion watched the Roman camps forming thus so near the walls. Making terms with each other, they agreed to make an attack at the same moment. Their followers, rushing suddenly forth along the valley of Jehoshaphat, fell on the 10th legion, encamped at the foot of the Mount of Olives, and working there unarmed at the entrenchments. The soldiers fell back, many being killed. Witnessing their peril, Titus, with picked troops, fell on the flank of the Jews and drove them into the city with great loss. 


The Roman commander now carefully pushed forward his approaches, and the army took up a position all along the northern and the western walls, the footmen being drawn up in seven lines, with the horsemen in three lines behind, and the archers between. 


Jerusalem was fortified by three walls. These were not one within the other, for each defended one of the quarters into which the city was divided. The first, or outermost, encompassed Bezetha, the next protected the citadel of the Antonia and the northern front of the Temple, and the third, or old, and innermost wall was that of Sion. Many towers, 35 feet high and 35 feet broad, each surmounted with lofty chambers and with great tanks for rain water, guarded the whole circuit of the walls, 90 being in the first wall, 14 in the second, and 60 in the third. The whole circuit of the city was about 33 stadia (four miles). From their pent-houses of wicker the Romans, with great toil day and night, discharged arrows and stones, which slew many of the citizens. 


AT three different places the battering rams began their thundering work, and at length a corner tower came down, yet the walls stood firm, for there was no breach. Suddenly the besieged sallied forth and set fire to the engines. Titus came up with his horsemen and slew twelve Jews with his own hands. 


The Jews now retreated to the second wall, abandoning the defence of Bezetha, which the Romans entered. Titus instantly ordered the second wall to be attacked, and for five days the conflict raged more fiercely than ever. The Jews were entirely reckless of their own lives, sacrificing themselves readily if they could kill their foes. On the fifth day they retreated from the second wall, and Titus entered that part of the lower city which was within it with 1,000 picked men. 


But, being desirous of winning the people, he ordered that no houses should be set on fire and no massacres should be committed. The seditious, however, slew everyone who spoke of peace, and furiously assailed the Romans. Some fought from the walls, others from the houses, and such confusion prevailed that the Romans retired; then the Jews, elated, manned the breach, making a wall of their own bodies. 


THUS the fight continued for three days, till Titus a second time entered the wall. He threw down all the northern part and strongly garrisoned the towers of the south. The strong heights of Sion, the citadel of the Antonia, and the fortified Temple still held out. Titus, eager to save so magnificent a place, resolved to refrain for a few days from the attack, in order that the minds of the besieged might be affected by their woes, and that the slow results of famine might operate. He reviewed his army in full armour, and they received their pay in view of the city, the battlements being thronged by spectators during this splendid defiling, who looked on in terror and dismay. 


The famine increased, and the misery of the weaker was aggravated by seeing the stronger obtaining food. All natural affection was extinguished, husbands and wives, parents and children snatching the last morsel from each other. Many wretched men were caught by the Romans prowling in the ravines by night to pick up food and these were scourged, tortured and crucified. This was done to terrify the rest, and it went on till there was not wood enough for crosses. 


Terrible crimes were committed in the city. The aged high-priest, Matthias, was accused of holding communication with the enemy. Three of his sons were killed in his presence, and he was executed in sight of the Romans, together with sixteen other members of the sanhedrin. The famine grew so woeful that a woman devoured the body of her own child. At length, after fierce fighting, the Antonia was scaled, and Titus ordered its demolition. 


TITUS now promised that the Temple should be spared if the defenders would come forth and fight in any other place, but John and the Zealots refused to surrender it. For several days the outer cloisters and outer court were attacked with rams, but the immense and compact stones resisted the blows. As many soldiers were slain in seeking to storm the cloisters, Titus ordered the gates to be set on fire. Through that night and the next day the flames raged through the cloisters. Then, in order to save the Temple itself, he ordered the fire to be quenched. On the tenth of August, the same day of the year on which Nebuchadnezzar destroyed the Temple built by Solomon, the cry was heard that the Temple was on fire. The Jews, with cries of grief and rage, grasped their swords and rushed to take revenge on their enemies or perish in the ruins. 


The slaughter was continued while the fire raged. Soon no part was left but a small portion of the outer cloisters, where 6,000 people had taken refuge, led by a false prophet who had there promised that God would deliver His people in His Temple. The soldiers set the building on fire and all perished. Titus next spent eighteen days in preparations for the attack on the upper city, which was then speedily captured. And now the Romans were not disposed to display any mercy, night alone putting an end to the carnage. During the whole of this siege of Jerusalem, 1,100,000 were slain, and the prisoners numbered 97,000.

Siege of Jerusalem (70)

The Siege of Jerusalem in the year 70 was a decisive event in the First Jewish-Roman War, followed by the fall of Masada in 73. The Roman army, led by the future Emperor Titus, with Tiberius Julius Alexander as his second-in-command, besieged and conquered the city of Jerusalem, which had been occupied by its Jewish defenders in 66. The city and its famous Temple were completely destroyed.

The destruction of the Temple is still mourned annually as the Jewish fast Tisha B'Av, and the Arch of Titus, depicting and celebrating the sack of Jerusalem and the Temple, still stands in Rome.
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Siege
Despite early successes in repelling the Roman sieges, the Zealots fought amongst themselves, lacking proper leadership. They lacked discipline, training, and preparation for the battles that were to follow.

Titus surrounded the city, with three legions (V Macedonica, XII Fulminata, XV Apollinaris) on the western side and a fourth (X Fretensis) on the Mount of Olives to the east. He put pressure on the food and water supplies of the inhabitants by allowing pilgrims to enter the city to celebrate Passover, and then refusing them egress. After Jewish sallies killed a number of Roman soldiers, Titus sent Flavius Josephus, a former Jewish commander now loyal to Rome, to negotiate with the defenders; this ended with Jews wounding the negotiator with an arrow, and another sally was launched shortly after. Titus was almost captured during this sudden attack, but escaped.

In mid-May Titus set to destroying the newly built Third Wall with a ram, breaching it as well as the Second Wall, and turning his attention to the Fortress of Antonia just north of the Temple Mount. The Romans were then drawn into street fighting with the Zealots were ordered to retreat to avoid heavy losses. Josephus failed in another attempt at negotiations, and Jewish attacks prevented the construction of siege towers at the Fortress of Antonia. Food, water, and other provisions were dwindling inside the city, but small foraging parties managed to sneak supplies into the city, harrying Roman forces in the process. To put an end to the foragers, orders were issued to build a new wall, and siege tower construction was restarted as well.

After several failed attempts to breach or scale the walls of the Antonia Fortress, the Romans finally launched a secret attack, overwhelming sleeping Zealot guards and taking the Fortress. This was the second highest ground in the city, after the Temple Mount, and provided a perfect point from which to attack the Temple itself. Battering rams made little progress, but the fighting itself eventually set the walls on fire, when a Roman soldier threw a burning stick onto one of the Temple's walls. Destroying the Temple was not among Titus' goals, possibly due in large part to the massive expansions done by Herod the Great mere decades earlier. Most likely, Titus had wanted to seize it and transform it into a temple, dedicated to the Roman Emperor and to the Roman pantheon. But the flames spread quite quickly and were soon unquenchable. The Temple was destroyed on Tisha B'Av, at the end of August, and as the flames spread into the residential sections of the city. The Roman legions quickly crushed the remaining Jewish resistance. Part of the remaining Jews escaped through hidden underground tunnels, while others made a final stand in the Upper City. This defense halted the Roman advance as they had to construct siege towers to assail the remaining Jews. The city was completely under Roman control by the September 7 and the Romans continued to hunt down the Jews that had fled the city.

Destruction of Jerusalem
Sulpicius Severus (363–420), referring in his Chronica to an earlier writing by Tacitus (56–117), claimed that Titus favored destroying the Jerusalem Temple to help uproot and demolish both the Jewish and Christian sects. Some scholars argue that this was not completely effective, and that the destruction of Jerusalem liberated the Christian church to fulfill its destiny as a universal religion offered to the whole world.[1] The account of Josephus, generally considered unreliable in this case, described Titus as moderate in his approach and, after conferring with others, ordering that the thousand-year-old (at that time) Temple be spared. (Solomon's Temple dated to the 10th Century BCE, though the physical structure was Herod's Temple, about 90 years old at the time.) According to Josephus, the Roman soldiers grew furious with Jewish attacks and tactics and, against Titus' orders, set fire to an apartment adjacent to the Temple, which soon spread all throughout.

Josephus had acted as a mediator for the Romans and, when negotiations failed, witnessed the siege and aftermath. He wrote:

Now as soon as the army had no more people to slay or to plunder, because there remained none to be the objects of their fury (for they would not have spared any, had there remained any other work to be done), [Titus] Caesar gave orders that they should now demolish the entire city and Temple, but should leave as many of the towers standing as were of the greatest eminence; that is, Phasaelus, and Hippicus, and Mariamne; and so much of the wall as enclosed the city on the west side. This wall was spared, in order to afford a camp for such as were to lie in garrison [in the Upper City], as were the towers [the three forts] also spared, in order to demonstrate to posterity what kind of city it was, and how well fortified, which the Roman valor had subdued; but for all the rest of the wall [surrounding Jerusalem], it was so thoroughly laid even with the ground by those that dug it up to the foundation, that there was left nothing to make those that came thither believe it [Jerusalem] had ever been inhabited. This was the end which Jerusalem came to by the madness of those that were for innovations; a city otherwise of great magnificence, and of mighty fame among all mankind.[2]
And truly, the very view itself was a melancholy thing; for those places which were adorned with trees and pleasant gardens, were now become desolate country every way, and its trees were all cut down. Nor could any foreigner that had formerly seen Judaea and the most beautiful suburbs of the city, and now saw it as a desert, but lament and mourn sadly at so great a change. For the war had laid all signs of beauty quite waste. Nor had anyone who had known the place before, had come on a sudden to it now, would he have known it again. But though he [a foreigner] were at the city itself, yet would he have inquired for it.[3]
Josephus claims that 1,100,000 people were killed during the siege, of which a majority were Jewish.[4] 97,000 were captured and enslaved, including Simon Bar Giora and John of Gischala.[4] Many fled to areas around the Mediterranean. Titus reportedly refused to accept a wreath of victory, as there is "no merit in vanquishing people forsaken by their own God".[5]
Theological perceptions
While Jews attribute the destruction of the Temple and Jerusalem as a punishment from God for the "baseless hatred" that pervaded Jewish society at the time, Christians believe that the events surrounding the siege and the destruction of Jerusalem are the fulfillment of the prophecy of Daniel 9, referred to by Jesus approximately 40 years before the event took place. The Olivet Discourse prophecy is found in Luke 21, Matthew 24, and also the "little Apocalypse" of Mark 13. Eusebius records in The History of the Church that the Christians who lived in Jerusalem at the time fled during the withdrawal of Cestius Gallus four years before the calamity took place.

Some Christians also believe that the events surrounding the year 70 are the fulfillment of various prophecies in the Old Testament. For example, Isaiah 10:3 talks about a "day of visitation", when "desolation comes from far"; and the prophet Daniel foresaw a day when "the people of the prince that shall come shall destroy the city and the sanctuary (Dan 9:26). Some believe that the Jews were punished for not recognizing the "day of visitation" espoused by Jesus, since they rejected him as their Messiah.

Some Christians (see Preterism) also believe that the events of this time were a fulfillment of the prophecies of the New Testament as well, including the prophecies of the Book of Revelation.

EARLY CHRISTIANS AND THE KINGDOM OF GOD

Central to the synoptic gospels is Jesus' proclamation of the Kingdom of God. Jesus' primary mission to his people was to offer them the possibility of eschatological salvation, which, for the most part, he expressed by the term "Kingdom of God." Jesus also saw the appearance of the Kingdom of God in his exorcisms and healings. A dual representation of the concept is therefore involved. A kingdom is a sphere where a king reigns. The Kingdom of God is an environment or sphere where God reigns.

However, the concept of “The Kingdom of God” did not start with the coming of Jesus Christ.

Daniel 2: 4 prophesied to it

John the Baptist (Matt. 3:2; 4:17) spoke about it

Jesus himself presented it in two realities


Present Reality:
Matt. 12: 28


Future Reality:
Matt. 6:9-10;
6:33;
16:19;
19:14;
20:21





Mark 12: 34;
14:25





Luke 9:60;
22:29





Rev. 11: 15





Gal.2:15;
1:28;
2:18 – 20

The Kingdom of God in the New Testament was associated with the Coming of Christ, parousia, cf. Luke 21: 31f, 6ff; Acts 1: 6.

Restoring the purpose of God in creation was the mission of Jesus Christ. He therefore came to restore the Kingdom. Jesus associated the coming of the Kingdom with his own coming, parousia. He came to deliver the world to His Father. This deliverance is consummated at the Second Coming.

When God created the world He created it to be inhabited by human beings under full supervision by Him. The world belongs to God and must be taken care of by man under the stipulations and principles of God (Gen 2:15). When man sinned against God man was sent out of the Garden (Kingdom). It is this Kingdom that Jesus restores to man.

It is spiritual because God is a Spirit and they that worship Him must do so in the Spirit, John 4:24; Gen. 1: 27

It is geo-political because the creation was geo-physical, Gen.1:1ff

THE FAILURE OF THE EARLY CHRISTIANS IN THE KINGDOM OF GOD
1. It has been said that Jesus had no intention of founding a new religion. Those who follow him were given no name to distinguish them from other groups, no creed of their own, no rite which revealed their distinctive group character, no geographical center from which they would operate (Schweizer 1971: 42; Goppelt 1981:208). The twelve were to be the vanguard of all Israel and, beyond Israel, by implication, of the whole ecumene. The community around Jesus was to function as a kind of community for the sake of all others, a model for others to emulate and be challenged by. Never, however, was this community to sever itself from the others. 

This high level of calling was, however, not maintained for long. Already at a very early stage Christians tended to be more aware of what distinguished them from others than of their calling and responsibility toward those others. Their survival as a separate religious group, rather than their commitment to the reign of God, began to preoccupy them. In the words of Alfred Loisy (1976:166), “Jesus foretold the kingdom and it was the Church that came”. In the course of time the Jesus community simply became a new religion, Christianity, a new principle of division among humankind. And so it has remained to this day.

2. Intimately linked to this first failure of the early church is a second: it ceased to be a movement and turned into an institution. There are essential differences between an institution and a movement, says H.R. Niebuhr (following Bergson): the one is conservative, the other progressive; the one is more or less passive, yielding to influences from outside, the other is active, influencing rather than being influenced; the one looks to the past, the other to the future (Niebuhr 1959:11f). in addition, we might add, the one is anxious, the other is prepared to take risks; the one guards boundaries, the other crosses them.

We perceive something of difference between an institution and a movement if we compare the Christian community in Jerusalem with that of Antioch in the forties of the first century AD. The Antioch church’s pioneering spirit precipitated   an inspiration by Jerusalem. It was clear that the Jerusalem party’s concern was not mission, but consolidation; not grace, but law; not crossing frontiers, but fixing them; not life, but doctrine; not movement, but institution. 

The tension between these two self-understandings led, as we have seen, to the convening of the “Apostolic Council” in AD 47 or 48. According to Luke’s report in Acts 15 and also according to Paul in Galatians 2, the Gentile point of view prevailed at that juncture. The situation remained volatile, however, and the tendency in early Christianity to become an institution appeared, in the long run, to be irresistible – not only in Jewish Christian communities but certainly also in Gentile ones. At an early stage there were indications of two separate types of ministry developing: the settled ministry of bishops (or elders) and deacons, and the mobile ministry of apostles, prophets, and evangelists. The first tended to push early Christianity toward becoming an institution; the second retained the dynamic of a movement. In the early years in Antioch there was still a creative tension between these two types of ministry. Paul and Barnabas were at the same time leaders in the local church and itinerant missionaries, and apparently they resumed their congregational duties as a matter of course whenever they returned to Antioch. Elsewhere, however (and certainly at a later stage also in Antioch), the churches became ever more institutionalized and less concerned with the world outside their walls. Soon they had to design rules for guaranteeing the decorum of their worship meetings (cf 1 Cor 11:2-33; 1 Tim 2:1-15), for establishing criteria for the ideal clergyman and his wife (1Tim 2:1-13), and for addressing cases of inhospitality to church emissaries and of hunger for power (3 John; cf Malherbe 1982: 92-112). As time went by, intra-ecclesia issues and the struggle for survival as a separate religious group consumed more and more of the energy of Christians.

3 The third respect in which the early church failed was one we have already touched upon: it proved unable, in the long run, to make Jews feel at home. Beginning as a religious movement that worked exclusively among Jews, it changed, in the forties of the first century, to a movement for Jews and Gentiles alike, but wound up proclaiming its message to Gentiles only. 

There were two catalytic events in this regard, one religio-cultural (the issue of circumcision of Gentile converts), the other socio-political (the destruction of Jerusalem and the temple in AD 70). After the war Pharisaic Judaism became far too xenophobic to tolerate anything but a hard-line, exclusive Jewish approach. Jewish Christians were forced to choose between the church and the synagogue, and it appears that many chose the latter. In addition, the mood of the time made it virtually impossible to recruit further converts from Judaism. 

 In the fifties of the first century Paul still felt himself passionately and unconditionally committed to the conversion of the Jews. Even some decades later, long after the Jewish war, both Matthew and Luke still tried to make clear “the necessity of mission to the Jews and the lasting precedence of Israel” (Hahn 1965: 166). In the long run, however, the tension snapped. The church responded with anti-Jewishness to Judaism’s anti-Christian stance.       

The Mission of the Church

Mission is therefore, an active participation of the Christian in the life of the society with the ultimate purpose of a holistic salvaging of the habitat to the satisfaction and glory of Jesus Christ. On the other hand evangelism is the communication of the kerygma in the life of the society by a Christian. Mission is more of the operation and also more inclusive while evangelism is more of the concept or principle and exclusive. Evangelism is soul-saving or heart – transforming while mission is eco-centric and eco-transforming. Mission therefore involves the processes of evangelism and socio-ecological transformations to the satisfaction and glory of Jesus Christ. 
The mission of bringing the Kingdom of God on earth is a tripartite approach. 

a. The Sinner 

The sinner must be brought to a point where he could see the love of God that rescues his incapacitated life and not just a vengeful God who is angry and ready to destroy him in hell fire for his sins and inadequacies. The love of God is primarily a love expressed to a sinner who is helpless and hopeless. 

b. The Social Derange

In as much as sin is addressed the victims of the society of the day must be given the love of God in rescue. The social derange includes the economically impaired, the physically challenged, and the culturally incapacitated. The social Gospel was not a stratagem to lure people to Christianity but a natural life that was lived out, was in the very marrow of the Christian. The individual members were to be the vanguard of social change- Luke 14:21-23.

c. The Nature Preservation

Vegetation and eco-system were ordered by divine initiative to be preserved. Ecological destruction draws man daily to self-destruction. This is a suicide mission which people unknowingly engage themselves daily. Eco-ethics, for example, include eco-purist, which condemns smoking.

When the Johannine Jesus declares, “I have come that you may have life abundantly” (John 10:10) it was a focus on what ever would give the recipient of Jesus favour a sound life of peace and tranquillity both here on earth and the life beyond. It was a life where the eco-system and socio-economic and political life of the believer offers him peace of mind. It was not a life where threats of socio-economic and environmental adversity would raise the blood pressure of a saved soul.

NATURE : 
Water turned to wine John 2:1-12



Prologue (John 1:1f) = Creation Resonance

SINNER: 
Nicodemus John. 3: 1-21



Adulteress is forgiven John 8:1-12

SOCIAL DERANGED: Samaritan woman John 4: 39-42
