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Abstract

This paper recognises forgiveness as one of the walues in Christianity and therefore
agrees with the Catholic Bishop of Nigeria to feggtheboko haranminsurgents. The paper,
however argues that adopting such attitude coulghroblematic. Thus, using a heuristic
research approach, the paper engages the theme/droons Christian sources to situate the
problem in context. It concludes that the Bishopssition is right, but it lacks sufficient
impetus for a far-reaching moral application. kréfore suggests a more theologically and

ethically based arguments to impress the optiothervictims and the aggressors.
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Introduction

This paper adopts aheuristicresearch method wlscjustified by the theme and
content of the problem it addresses, namely, fargivones aggressive enemy in an
unjustifiable aggression on non-combatant indivisl@ad group. It investigates the theme of
forgiveness within the context of basichuman tewgdn revenge ills as against creedal and
doctrinal demands that the Catholic bishops praposgh regards to théoko Haram

offensive.

At the height of the Islamic insurgence populariyown as the ‘Boko Haram
insurgence’ in the Northern part of Nigeria, therthPresident of the Catholic Bishops

Conference of Nigeria declared:

“There is nothing we can do to our enemies bubtgi¥e them...We must show
love and forgive one another for peace to reigroum society. We should
remember that over 2,000 years ago [Jesus] facesimdar persecution,

humiliation and death in the hands of those thatwepposed to love Him, but
even at that He forgave them.”

This response is typical of the Nigerian CatholisH®ps’ stance on the insurgence
that has hitherto recorded a heavy toll on theslized properties of Christians in that part of
the Country. Individually and collectively as anisopal body, the Bishops have always
avoided the use of any expression that will sugtiespossible use of armed defense, armed
resistance, or violent reprisal in their pronouneats. At best, their position often place the
bulk of responsibility in addressing the problentla door of the Nigeria government that
have been accused by well-meaning Christians, khgsknd civil society group as being
incapable of adequately handling the problem shagleledly. Christians have continually
remained vulnerable to the insurgents’ attacks sulosequent traumatic experiences that
follow after each attack. Feelers from most masdianeports indicate that the Bishops’ call
only repressed anger and tentatively soothes aymndfinhibited desire for revenge. This is
evident in expressed pockets of armed reprisals iasthnces of Christians’ attitudinal
resentment of Muslims and Islam. It is from thigkground that this paper argues that while
the Bishops’ approach may be good in itself, ik&asufficient impetus for far reaching
moral application. A good bases and convincingifjaation for such option need be
impressed on the victims of this aggression. Hetiis,paper attempts a constructive bases
and orientation on which the idea of forgivenesy tiaive better to the benefit of both the

aggressors and the victims in a meaningful ethiofiveness. Secondly, it argue for a need



to augment the call to forgiveness with an equahmelling action that will make the

government take effective practical steps to cutti@ insurgents’ excesses.
Background to the Problem

Religious and political upheavals resulting in sithat take heavy tolls on the lives
and properties of Christians in Northern Nigeriads uncommon.In recent past, Christians
survivors have had to relocate their families cougd of apparent helplessness in facing the
killing and maiming of Christians by some Muslims the North under various pretexts.
Continually, many of these aggressive Islamistsyaaunt atrocious attacks on Christians who
often run for their lives rather than attack batke killing of women, children and other
unarmed worshippers by thH&oko Harambecame usual sights on Sundays, especially in
churches during Christian worships. Other nefariaog heinous crimes were committed by
the sect. Often the Christians refrain from appdai®ither because they are disadvantaged
by their population or inability to match the agggers force to force. The aggressors
nevertheless boast of their deeds and show no semamm what they do. This situation
necessarily raises questions regarding what shoeillthe Christians response. Should they
fight back? What form should their fighting backeaif that is an option? Should Christians
talk of forgiveness in such situation? Is it moralght? If forgiveness is adopted, what is the
intent and aim of ethic? Will such attitude notdbemokescreen for apparent inability to do
otherwise? The Catholic Bishop Conference of Nigfunds reason in adopting
forgiveness in response to these crimes. At fadeeyahe sense in asking Christians to
forgive the Boko Haramattacks on Christians’ lives and properties apprdmetrays a
loser’s resort. However, the Catholic Bishops Coeriee of Nigeria thinks differently and

offer ‘forgiveness’ as an option to reprisals.

The call by the bishops on Christians to forgive Boko Haraminsurgents has fell
on deaf ears in some instances and while not readlking a convincing sense to some, it
does check the tendency to respond violently. Boek appeal make any ethical sense in the
Christian tradition? What goal/s does such callegirat? Is this approach justified? Are there
means by which the bishops could make their optionvincingly more effective? This
paper addresses these issues and is guided bgritieton that the Bishops position is right
but lacks sufficient impetus for far reaching moegplication. It moves for a more
theologically and ethically based arguments to gsprthe option on the victims and the

aggressors.



The idea of Christian Forgiveness

The conventional meaning of the word forgiveneskettisig go of certain feelings for
which resentment is felt is often implied when usegopular parlance. It connotes amnesty,
mercy or even letting a criminal off the hook o§tice on ground of attaining peace. The
meaning of the word is often taken for grantedeiligious discussions, but since this paper
has forgiveness as a key concept, there is a pdeal/e a deeper examination of the concept.
Attempts shall also be made to find out if the Bigls use of the word has corresponding

meaning to its scriptural sense.

Etymologically, the International Standard Bible Encyclopaedi@entifies the
Hebrew "93, kaphar, &1, nasa', o, salak; and the Greekamoivev, apolieinyapifecba,
charizesthaj opeoig, aphesisnapeoic, paresisas the words used to express the idea of
forgiveness in the Bible. It identifies\poluein”used in Luke 6:37as being used “because
of the analogy of sin to debt” and further “dendtes release from it"’But more relatedly to
this paper is the two wordsipeoig, paresis andpsoig, aphesis,Both convey the idea of
forgiveness, but while forgiveness #&saresis connotes“putting aside,” “disregarding,”
“pretermission”,aphesisconveys “putting away’ completely and unreserveyThe latter
sense seems to translate what is demanded of sti@hsf That is, not a temporaputting
aside but an unreserveghutting away This understanding also reflects Paul Hughes
perception of the concept as “derives from ‘givet@‘grant’, as in ‘to give up,’ or ‘cease to
harbor (resentment, wrath)’.”In more specific term, Paul went further to sagttli
specifically “refers to the act of giving up a fiegl, such as resentment, or a claim to requital
or compensation.” Consequently, to him the terngif@ness would be defined as “the action
of forgiving, pardoning of a fault, remission ofdebt, and similar responses to injury,
wrongdoing, or obligation® Even when used in sacramental context, Ryan obsehat it
refers to “the removal of obstacles that lie in thay of intimate union with God and
others.® Thus we have the functioning of the concept ladith a taking away of something
negative to facilitate something positive. It caiges “a broader process of reconciliation
with God, others, the world, and one$&MVhat is significant in this consideration of the
concept of forgiveness is what Hughes referredsttdgadic relation” that take seriously the
concerns of “the wrongdoer and a wronged party, ianthought to be a way in which
victims of wrong alter their and a wrongdoer's istaby, for instance, acknowledging yet
moving past a transgression.” Dyadic relation dones necessarily limit the interplay of

forgiveness “between two persons only” but may mateo forgiveness “between groups of



people, as evidenced by intra-national restoratjustice efforts and government
commissions established to effect truth and rediation between perpetrators and victims
of historical wrongs.” The slant recognizing whaiitting away’ of resentment does to a

Christian in relation to God, others and to oneiselfery important to this paper.

To Villa-Vicencio, “[tJo reach out to your formememies is not merely altruistic. It
is central to self-interest and sustainable peadklibg.”** To him, “[florgiveness in the
fullness sense involves a change of heart and mithith takes a special effort from all
concerned and more mutual understanding... the optioforgiveness is an ideal that the
world cannot afford to give up on. It is a lurettidmaws us increasingly forward to deeper

levels of integration and healing?”
The Boko Haram Insurgents

The expressionBoko Haram,is the colloquial name given to the group which
formally calls itselfJama’atuAhlisSunnalLidda’awatiwal Jiha@dPeople Committed to the

Propagation of the Prophet’'s Teachings and Jihadhtabic).

The Boko Haram group is an Islamic Fundamentalistig based in the Northern
part of Nigeria. The phrase ‘boko haram’ in thealotlausa Language is a phrase that
literally translates into "Western education isbidden". From the two wordjoko and
haram, where theformer originally means ‘fake’ but has eorto be associated in
significance with Western education, and the latemam which means forbidden, the idea
of "Western education is forbidden" is formed. Butline with the Jenifer Cooke’s report
that the group draw “its adherents largely fromaffected university student® the name
by which they are known does not truly describarthenposition nor demonstrate their
intent and operational modalities. Simply stated,oading to Jenifer Cook&oko Haramis
the colloquial name given to the group which formal calls itself
Jama’atuAhlisSunnalLidda’awatiwal Jihad Feéople Committed to the Propagation of the
Prophet's Teachings and Jihad,” in Arabic). Atiitseption, the group was also locally
known as the Nigerian Talibdh. They are influenced by the Qur'anic phrasat: "Anyone

who is not governed by what Allah has revealedrismg the transgressors”.

The body was originally formed by a Muslim cleNohammed Yusuin Maiduguri
in 2002. He had stated a school in Maiduguri whHezeenrolled many youths from mainly
poor background. While they were taught the ruditmeni Islam and Arabic language, he
was also interested in creating an Islamic statagé the school became a ‘recruiting ground

for jihadis to fight the staté® According to Cooke,
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The group’s demands range from the improbable—dioty full
implementation of Shari’a in northern Nigeria (wgbme adherents advocating
Shari'a for all of Nigeria—to the more plausible-einding full accountability
for police and security forces involved in the extdicial killing of Yusuf and
the associated violence that left 700 dead; puldicess to a former national
security adviser’s investigation and report on 2009 crackdown; the release
of imprisoned Boko Haram members; and the rebwgldihmosques and other
buildings destroyed by security forcks.

It has gone about these demands in amay of targets and gradual adoption of

modern terror tactics® that has touched on the lives and propertiesrafdant Nigerians.

With the previous administration in Nigeria, The @SIS, Jennifer Cooke, reported
that “there is considerable concern that the [N&jegovernment may lack the capacity and
political will to mount an effective, comprehensivesponse” to the insurgence but
encourage the “Nigerian government to formulate antulate a national security strategy
that commits the government to comprehensive, balhrapproach and can help guide a

more coordinate and effective national and intéonal response®®

The impact of the boko haram crimes does not ogdy on the living victims. Many
were killed and many others were left orphaned ammed. Forgiveness of the boko haram
rest not only on those directed affected by thespay impact of these attacks. The memory
of the dead and the living images of the havoc thck on people are instances that remain

and constitute objects that may constitute hindrartc letting go.
Basis for Ethics of forgiveness in Christianity andslam
In Christianity

At the conclusion of chapter two of her bogberspectives on New Testament

Discipleship, eschatology, and Social Respongyjbllisa Cahill wrote:

the follower of Jesus ought to live first and forsnh by the virtue by the
virtues of forgiveness and compassion; ... the iddargiving love ought not

easily be set aside on ground of impossibility ohiaving the kingdom in

history; ... the acts this love sponsors should ek#eross social and religious
boundaries..?

Beginning with the OIld Testament through the Newstdment and the early
Christian writings one can sieve in great measheeitleal that Cahill presents above. It
could be said to bee iure traditional Christian teaching on forgivenessislta Christian
spiritual duty to forgive as the forgiveness of lari€tian by God seems to be a function of
his/her ability to forgive otherd. The ideal of not taking vengeance, not bearinglges and
of loving ones neighbor as laid out in LeviticusI®was evidently demonstrated in Jesus

asking Peter to shield his sword and healing thendadnflicted on the ear of the aggressor.
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The forgiveness of an enemy as a Christian funatiogs not seems to have limitation or
scope as Matthew 18:21-35 apparently suggestskdrmanner, the example of Stephen in
the Acts of the Apostle 7:59-60 ruled out a breakrf Jesus’ teaching on forgiveness and
retaliations. That also goes for Paul: “It seemstothat God has put us on display at the end
of the procession, like those condemned to didénarena. We have been made a spectacle
to the whole universe. To this very hour we go hyrand thirsty, we are in rags, we are
brutally treated, we are homeless. Yet when we anmsed, we bless; when we are

persecuted, we endure it; when we are slanderednser kindly.??

Furthermore, much of the writings among the earlyrigtian writers ruled out
retaliations on enemies or aggressors for Christiarhis is found among works as
Tertullian’s, Hippolytus and many others. Of pautar interest is that of Justin Martyr,
writing on Christian witnessing, he wrote: “we wiwmerly used to murder one another ...
now refrain from making war upon our enemiés“Above all” says Clement of Alexandria,
“Christians are not allowed to correct with violeti¢* More so, in hisApology, Aristides
highlight the Christian virtue of forgiveness ofgagssors when he stated that Christians
comfort their oppressors and “make them their firthey do good to their enemiés.”
These and other references that one may glean tihenworks of these early Christians
points to the fact that forgiveness of enemies ambn-violent to dealing with aggressors

mark themodus operendif early Christians in conflict situations.

The Roman Catholic Church apparently imbibed thaslition of non-violence and
heritage of forgiveness of enemies. Traditionalaiitof mediated forgiveness of sin by the
church through an ordained priest was crafted iheo church’s practic& It is therefore,
generally not out of place to present forgivenesaraalternative to other options in dealing

with insurgencies as Christians and particularyCatholics.

One must be quick to note the difference in theoomgkind of forgiveness elicited
by remorsefulness and an unsolicited forgivenesn #ee case of the insurgents that see no
wrong in one they do. The former is evident in maelgious traditions where restitution
and a promise not to repeat the action is a prettondo the offer of forgiveness. The latter
is often experienced in a political struggle whtre aggressor sometime feels that his/her
actions are justified in spite of the pains he/stikicts on the victims — and he/she has no

qualms inflicting suci’



In Islam

To sources that are paramount to Islamic tradidom the Quran and the Hadith.
Both project forgiveness as a relational principlgt is encouraged in human relation. Islam,
like Christianity has two components to the splwrorgiveness, namely God's forgiveness
and human forgiveness. It recognizes the existefatta of erring towards God, oneself and
towards othersipso facto,the teaching on forgiveness in those areas. Fremitmety-nine
names of‘allah, either conceived asAl-Ghafoor?®Al-'Afuw,?%or Al-Rahmart’Allah is
understood by Muslims as an embodiment of forgisen@he human agent is expected to
forgive in fairness to others as he/she expects ®ofbrgive him/hef! Reminiscent of
Paul's experience and his forgiveness of those stbaed him to the point of death at ,
Mohammad was said to have had a similar experienafich he was persecuted and stoned
at Ta'if for what he preached. He forgave themamother instance in Makkah, when he had
an ‘upper hand’ against his staunchest enemiesd@led the forgiveness by Joseph on his

brothers, and said to the enemies: ‘No blame ortgday. Go, you are all freé®

One common thing that could be inferred from alitthave been said from this
background is that neither Christianity nor Islaakes forgiveness out of the purview of its
Creed. Hence when adherent are not abided by ¢he#ds it is because af “disconnect
between the preaching of both religions and thiastof their practitioners®® Obviously,
that attitude “demeans both religiorf§. Essentially then, what the Catholic Bishops are
doing in Nigeria is to re-establish such disconrssttveen what is preached and what is

done.
Forgiveness and amnesty: responsive models to armatsurgence in Nigeria

The history of armed Islamists insurgence in N@eareither begins with thBoko
Haraminsurgence nor does the response from the Nigerihdlic Bishops conference begin
with it.>® What is however different is the Bishop’s call forgiveness in the face of the
current and most fierce of the various insurgenasgecially in the context of an existing

non-conventional connotation of ‘forgiveness’ irgiliia.

One needs to understand the contextual hermenkeuticdertone in which
forgiveness is understood in the recent Nigeridgohys The concept of ‘forgiveness’ in
relation to large scale attacks on people and ptiegen Nigeria has acquired an image that
connotes a political horse trading. It is a meansvbich the government negotiates peace at
the detriment of the victims of the crimes metetie Tamnesty granted the Niger-Delta

militant by the government is a reference pointe Tnoup had attacked public structures,



kidnapped factory workers [mostly foreigners], dalged various sectors of the country’s
economy and constitute themselves a terror groupiltagers and residents in their
territories. They weréorgiven that is, granted amnesty and is being trainedaiious skills

in and outside the country to become better citizen

The connotation of forgiveness as implied in thatert of Niger Delta militancy
makes the Bishops’ call for forgiveness in Beko Haraminsurgents’ case worrisome. The
recent call for amnesty for thBoko Harammembersby the Sultan of Sokoto with whom
Cardinal John Onaiyekan is a co-chairman of theeh#gChristian-Muslim peace group

makes many people even more apprehensive of wargivEness’ now entails.

From the ongoing background, caution must be esedcin delineating the concept
of forgiveness as a political bargaining meansasd Christian virtue. As stated earlier, the
latter goes beyond the former in the sense of ecéssarily being based on any horse trading
as precondition for its exercise. For Jacques Baisuch form of forgiveness as issuing from
a Christian virtue “is not normal, normative, notrnag. It should remain exceptional and
extraordinary, in the face of the impossible: asgtiinterrupted the ordinary course of
historical temporality® It falls within what John de Gruchy refers to asomging to a

‘primary level of expression’ in statements conasgrreconciliation in conflict situation.
The Nigeria Catholic Bishops’ Conferenceforgiveness response insurgencies in Nigeria

The Catholic Bishops Conference of Nigeria hasrofteved the path of forgiveness
in response to insurgences in Nigefidn 1998, having “watched with deep concern the
progressively worsening political and social siiatin the countryff’8 the Bishops issued a
Statement on the State of the Nation: Let us berRded lest we Perishin the statement,
the Bishops said that “reconciliation entails hgvthe courage to forgive one anoth&t.”
They do not see forgiving the insurgents as aroBwateakness or cowardice on the Christian
part but do realize that “it demand courage andetones even heroism,... a victory over
self rather than over others... it is the patientenast of peace? Subsequent contents of
their collective communiqué as well as private gidt statements reflect a basic principle
that “our Christian faith enjoins us to live in peawith everyone. It is difficult to justify

violence on the basis of our Christian faiff.”

At a colloquium organized by the Catholic Secretianif Nigeria, the Catholic Bishop
of Kano, John Niyiring points out that “[o]f all ¢hcontemporary crises we have withessed in
Nigeria, the Boko Haram religious sect forms thesmoomprehensive and extensive

challenge to our national life and religious freedposing an insurmountable obstacle to the



Christian work of mission and dialogu& Nevertheless, the colloquium makes a recourse to
the “rich history of the Church” which “demonstratéhat the difficulties and challenges
from within and without of Christianity can serve spring bunch for an authentic leaving
out of the gospel valued® The “spring bunch for an authentic living out dietgospel
values” which the Bishop refers could be identified the Archbishop of Kaduna
Archdiocese’s statement to the Catholics on ont@Boko Haram bombing of a church in
his diocese; “over 2,000 years, during Jesus timearth. He faced a similar persecution,
humiliation and death in the hands of those thatveeipposed to love Him, but even at that
He forgave them. ... [s]o violence, being it religgo political, economic and social, has

been there long time ago in the history of humatiity

The Bishops has put the bulk of the problem atdibersteps of the government. At
their 2011 second plenary session in Abakaliki, eXieg the then President of the
Bishops Conference, Archbishop Felix Alaba Job ,sale have spoken at length on the
issue of Boko Haram, the blame as | know it, ihvifte government‘.15 However, in recent
times, the Bishops have acknowledged what theyrredfeto as “remarkable efforts at
controlling the situation® but asked the government for a “change of gednenapproach
... at curtailing the situation noting: ‘Much moreeaks to be done in the area of intelligence
gathering, analyzing, interpreting and securityipaent procurement’ It is impressive
that clear mapping of areas and means by whiclydlkernment may improve were outlined
but that precision is apparently lacking in howithmall on Christians to forgive may be
internalised and demonstrated. According to thédjis, Christians have often been asked to
forgive and live by their creedal demands “follogithe injunction of Chrisf® nevertheless,
they realise that “if there is no clear and coremgn of improvement, the patience of many
Christians will wear out, our sermons of restraiit fall on many deaf ears, and those who
see violent reprisals as justified deterrence faill beyond our control® To the Bishops,
they understand that “people are tired” but reteyahat being tired “does not justify our
hitting out against one another in violence. Tw@ngs do not make a right. Our country is
one; hence, we must together find the solutionutoveoes.*® What sense may one make of
this call to forgiveness and restraint to violempeen the current context of the on-going

killing and maiming of Christians in the northerarpof the country? How is that to be done?
An appraisal of the Nigeria Catholic Bishops Ethicof Forgiveness

The rationale for forgiveness in terror context iedr from religious through

therapeutic to social reasons. Patrick Miller & gains of forgiveness beautifully when he



noted that “real forgiveness is the key not onlyh&aling victimization, but to actually
preventing attacks while reducing anxiety, incregsiintelligence, and maximizing

®1 Among the gains of forgiveness outside its abiliiyremotely stop terrorism

creativity.
and contribute to peace building are the facts #matnforgiving attitude hurts oneself, it
hurts others, it denies healing to others, it affgersonal relationship with God and in fact,
it does not allow one to have an experience of &fmpiveness. For these reasons and for
the imperativeness of forgiveness as a Christigneji the Bishops’ call for forgiveness as an

alternative to reprisals and violent reactions v&ry welcome option.

It was pointed out earlier that the understandihfpaiveness in the present context
of placating militants in Nigeria, the term now I§alwithin the maze of government’s
understanding and use of it as a political amnastythe Bishop’s usage of the same word as
a Christian virtue and duty. However, it is the satountry with the same people perceiving
the concept in varied understanding. The burdeexpfanation thus falls on the Bishops to
properly situate their context of usage and theoirnfhat it carries. Doing this will make the
meaning more sensible and have a more profoundcinmgraCatholics most especially and

Nigerian Christian in general.

In making the Bishop’s idea of forgiveness as ra\vo curbing terror and reaching
out for peace in the country, it is theologicaligrsficant “to speak about reconciliation as a
God-given reality that can be appropriatéAwkward as it may seem that at the point in
which people are clamoring for ‘an eye for an eyology, the bishops’ find it appropriate
to ask Christians to forgive. Obviously, it is besa such attitude finds expressions in the
various traditions from Jesus through the diffegegs and down to us. However, it is a faith
language that can be “highly inappropriate and tayproductive when such faith language

is uncritically or directly attached to politicalsdourse.®®

Part of the reason for this is that the church’;@ss to reconciliation relates to a
promise that has yet to be fulfilled in social gmalitical terms. Hence there is a need to
distinguish between what Dietrich Ritschl refersatothe ‘levels of primary and secondary

statements.

De Gruch went further to make this distinction: ‘e primary level of expression
the content of reconciliation is invisible and unastrable; but it can also be stated in the
linguistic form of the hopes and reconciliation thfe early church.... On the level of
secondary statement we have the signs set up Bvéed and the words that comment on

them.”
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There is the problem of transcending the individslaht to considering forgiveness
and moving towards the communal import of the d&a. Ryan when individualistic
consideration forms the basis for forgivenesss itoften denied or avoided® But a wider
scope that considers forgiveness from a broad @@senunal interest impacts more towards
reconciliation and faster healing. This paper ibsstibes to de Gruchy's argument that
primary expressions about reconciliation to whitdrdiveness’ belongs “cannot be directly
equated with reconciliation as a political poliaydaobjective without creating conceptual

confusion.”

Let the one who has not sinned cast the first stBaggive us our sins as we forgive others.

All have sinned.

In various ways, individually and/or collectivelfiere are moments when our life
story is punctuated by occasion of crimes agaimstather person. The Catholic Church’s
Act of Contrition which acknowledges chances of isinthoughts, words, wrong deed and
omission of right interventions makes this culp@&piven more palpable. While the level or
gravity of indulgence may be considered insignifichy the violator’'s standard, it is the
victim who can tell the extent of such impact os/hér personality. Infringement on the
personality of an individual is a violation of Hsf essence as a person. To claim otherwise
may either be a deliberate exercise in self-deceitignorance perpetuated on self-
glorification. Derida’s injunction makes much meaamiin this connection when he wrote,
“...of all the crimes of the past against humanitygere would no longer be an innocent
person on earth — and therefore no one in theipogi judge or arbitrate. We are all heir, at
least, to persons and events marked, in an edsemitgior, ineffaceable fashion, by crimes
against humanity® One way therefor to consider the rationale ofBi#hop’s standpoint is
from the point of view that all have sinned, ande¥feryone is thus a perpetrator of one
violence against some other person, let who hatsinoned cast the first stone.

| do not by the ongoing mean that violators of aéhaght should go unpunished, but
that the attitude of non-forgiveness borne out afesire for revenge and retaliation of
violence done to one can boomerang on the victicoimscience. After all, some victims of
the attacks do not live to see that such justicedted on their persecutors. |3fer
Suggestions towards effective internalization of # forgiveness option

At a symposium in which the Nigeria Shari'a cortflivgas discussed and various
Christian responses to religious conflict were exeah, the Catholic Cardinal John

Onaiyekan of Abuja Arch-diocese observed that ‘amale does not resolve anything. On the
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contrary, it leads to unnecessary sufferings aradraetion of life and property. Therefore
whatever response we may want to give, we have twud best to remain non-violent... Our
Christian faith enjoins us to live in peace wittegxone. It is difficult to justify violence on
the basis of our Christian faith, even though mtes legitimate self-defense can justify a
proportionate violent reactiod.Once again the call to what the Christian faitliscthe
christian to do is presented here as a check dhehiactions in the face of violent attacks.
There is no doubt that forgiveness as projecteshe of such faith-call but how may we
practically apply this? Issuing of communiqué iodand important but it is not adequate.
Unfortunately, that has always been the traditionabns through which the Bishops have

often reach out to the teeming Catholic populaddigeria.

Forgiveness must be taken radically as definetiebeginning of this paper, that is
‘putting away’ of resentment. If putting ‘aside’ust be distinguished effectively from
‘putting away’ it must be made an attitude and smiething that is instantaneously taken,
expected to bloom instantly and exercised momeéwtakis Miller wrote, it is a kind of
disciplines that is learnt. It is “a daily discipdi of learning to see things differently, which

enables you to respond to challenges with clagityppassion, and ingenuity?”

From Miller's point of view, which | think is right so, imbibing the Christian
attitude of forgiveness requires a discipline tisahot instantaneously acquired. By this |
mean that the slim line between theory and praaticke translation of the Christian ethical
principles to everyday live situation must be madé&e work of Don Browning on
interpretation of present situation joining hermetiwl proces¥ could be handy in doing
this. Similarly, according to Ted and Winnie Brocktheir review of Lewis S Mudge and
James N. Poling bodkgrmation and Reflection: The Promise of Practidéleology, it is

observed that,

the failure to anchor Christian religious educationthe more fundamental
discipline of practical theology and its key sulogitine of theological ethics
explains much of the confusion that has besetdieational task of the church.
It has led us to fail to see Christian educatiothini its proper disciplinary
context, and it has blinded us to the truth thateatral goal of Christian
education is to help create people who are themsepractical theological
thinkers and actor®.

If the Bishop’s option of forgiveness and non-viale approach should work, the
right place to begin is to integratéhat isprayed(believe) withwhat is donein practical
terms. Established as a firm teaching in Christyathiat forgiveness is a Christian duty, such

that the Christian does not seem to have an optidnrning down a plea for forgiveness
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(Luke 17:4); that fact must be impressively marked the consciousness of the
catechumefi* In other words, there must be the understandiag dme is learning. The
Christian who is following in the path of Christnret presume to have mastered an act that
has not been tested. The Boko Haram insurgencedeothe test ground. Forgiveness as a
Christian virtue and as a Christian duty is natiatd spontaneously. Hence, it must be be
consciously highlighted as such in catechism ckaasel at every oprtunity for such teaching
— formally or informally. This has the strengthrofking it foundational as an attitude to be
put into practice at the public arena. That is alizing at ‘the secondary level of expression’

the gains at the ‘primary level

Another way to do this is by collaborating with theams [the Muslim teachers of
Islamic catechism]. The Catholic Bishops have offpat the Muslim leaders in a good light,
hence the above idea as suggested could also bemmended to them as part of their
curricular activities. This suggestion is approgidecause recently, in a jointly signed
communiqué by the CBCN President and Secretary,Ciéiolic Bishops called on the
Muslim community in Nigeria to “do all in its pow&to reach out to those who foment, plan,
encourage and carry out these acts of violendeeimame of Islam.” It has being said earlier
that Islam itself does not necessarily foment tleudnd hence it is not a surprise that the
Bishop’s acknowledged that “many of the recognizédislim leaders have clearly
condemned these violent and criminal actidfisThey however feel that their effort is not
enough as it only issue verbal condemnation obtistractivities. They ask for “for concrete
and pro-active action to call to order those resjima and to make and to make them desist
from causing any further havoc on our nation inlaene of religion.” Again, this is where
the concrete steps in the direction of how thisld&dae done become very important. The
above suggestions on how Islamic catechesis coalldsed may be helpful. Such efforts
when made could elicit forgiveness from victimstioé Islamists’ aggression even though

they are not the ones directly attempting the rastm.
Conclusion

Hastings Rashdall would argue against retributhenty of punishment seeing it as
“irrational, immoral, and [and even] wholly unchi@™®* His contention is further
buttressed by his observation that retributive thelmes not provide for nor is it consistent

with the “duty of forgiveness®®

To his, “Both the ‘deterrent theory’ and the ‘refatory theory’ are no doubt

inadequate to express the whole truth about purgshriThere is a side of punishment which
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might perhaps be best expressed by the term ‘ddnahtheory *; or, perhaps, all the aspects
of punishment might be recognized at once by sathiag the end of punishment is partly

deterrent or utilitarian, and partly ethicql”

Hastings links forgiveness to societal common gaddich Schreiter will make an
emphasis on the individual and personal beneffioadiveness on the individual, Hastings
draws a connection that links the “duty of resemttmend the duty of forgivenes8"He
finds that link in “social well-being”; to him “lis our duty to make our own personal
resentment subordinate to the general good of §o¢isst as it is a duty to subordinate good-
will towards individuals to the interests of othadividuals. In determining whether we
should resent or punish an injury (to ourselvewathers) or whether we should forgive, we
should simply consider what is best for the inteyedike of the individual himself and of
society at large, the offender's good and the égjurerson's interest alike being assigned its

due, and no more than its due, importartée.”

The duty of forgiveness is the general manifestatibthe duty of lov&® Naturally
the punishment of an aggressor is often expectea @®-condition to forgiveness. Many
Christians expect punishment on the insurgentspais@ndition to dialogue, but the position
of the Bishops disparate such attitude. The positiobHastings will apparently subscribe to
this stance, because he argued that we cannotlsatythe duty of forgiveness begins when
the due punishment has been exacted. For what farjiveness mean in [that]
case?™However, this is not to deny the place of punishinier where that must come, it

should be meted on the note of good-will.

Notes

! The Arch Bishop of Abuja, Nigeria Capital stat@rdinal John Onaiyekan also confirmed this recently
Toronto. Cf: Massacres of Christians by Islamicr&mxtists the “Norm” in Nigeria.
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2 The CBCN, Catholic Bishops’ Conference of Nigetia the organ of unity, communion and solidarity the
millions of Catholics spread across the thirtystixtes of Nigeria and the Federal Capital Territtiris the
forum wherein the collegiality of the Nigeria Calibdishops, as successors of the Apostles in uwitim
the Pope, is expressed and where the idea of theclChs family is signified.” Cf. CBCN at the ofiat
site of the Bishop’s Conferendgttp://www.cbcn-ng.orgaccessed 3/2/2013.
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" Paul, Hughes, M, "Forgiveness", The Stanford Elupaedia of Philosophy (Winter 2011 Edition), Edd/ar
N. Zalta (ed.), URL = <http://plato.stanford.edufives/win2011/entries/forgiveness/>

14



8 paul, Hughes, M., "Forgiveness." ibid

° Thomas Ryan. A Catholic Understanding of Forgigsrend Reconciliation. September 11-15, 2006.
http://www.ncccusa.org/pdfs/IFRtomryan.pdf. Retee\8/9/2013This excerpt is from a part of a panel
presentation that he gave at the World's Religifter 9/11 Global Congress in Montreal, Septemider 1
15, 2006.

© Thomas Ryan. A Catholic Understanding of Forgiwsnend Reconciliation.

Hyilla-Vicencio, Walk with us and Listep.ix

2Villa-Vincencio, ibid.

33ennifer Cooke. Statement before the House ConeitieHomeland Security Subcommittee on
Counterterrorism and Intelligence: “Boko Haram-Egieg threat to the U.S. Homeland”. Cannon House
Office Building. November 30, 2011. www.csis.org.

¥ 3ennifer CookeStatement before the Houde

!5 Farouk Chothia. “Who are Nigeria's Boko Haramrtskts?”. BBC African Servicéhttp://www.bbc.co.uk/
news/world-africa-13809501. 11 January 2012 Ladatgd at 11:30 ET

6 BBC Report, “Who are Nigeria's Boko Haram Islasfst

i;\]ennifer CookeStatement before the Houde

ibid

19Jennifer CookeStatement before the Housteid

2| jsa Cabhill.Love your enemiesp.38

“'Matthew 6:9-13

%21 Corinthians 4:9-13 NIV

2 The First Apology of Justin Martyr 39

24 “Maximus”, Sermon 55, p. 661. Translated by WitidVilson.From Ante-Nicene Fathers, Vol. 2.Edited by
Alexander Roberts, James Donaldson, and A. CledeCoxe.(Buffalo, NY: Christian Literature
Publishing Co., 1885.) Revised and edited for Newet by Kevin Knight.
<http://www.newadvent.org/fathers/0211.htm>.

Z«The Apology of Aristides” 15.Translated by D.M. i&rom Ante-Nicene Fathers, Vol. 9.Edited by Allan
Menzies.(Buffalo, NY: Christian Literature PubliagiCo., 1896.) Revised and edited for New Advent by
Kevin Knight. <http://www.newadvent.org/fathers/20tm>.

®protestant Christians also believe that God foyaias but do not necessarily subscribed to this faf
mediated forgiveness through a human agent.

#’New World Encyclopedia contributors, "Forgivenesée World Encyclopaedia,
http://www.newworldencyclopedia.org/p/index.phg@ti-orgiveness&oldid=957246 (accessed March 21,
2013).

2The one who excuses, pardon, remits or forgive

Releases, restores

*Most merciful/ Compassionate

*al-Nahl 16:126-127; al-Shura 42:37 and al-Shurd@2:

%2 The Holy Quran, Yusuf 12:92

¥ Forgiveness in Christianity and Islam (2007, M&y Retrieved March 29, 2013, from
http://www.academon.com/comparison-essay/forgivesieghristianity-and-islam-94590/

3 Forgiveness in Christianity and Islam (2007, M&y Retrieved March 26, 2013, from
http://www.academon.com/comparison-essay/forgivesieghristianity-and-islam-94590/

% There is a detail study of the history of violegligious riots in Nigeria especially between 1¢8@ 1985 in
ToyinFalola’s Violence in Nigeria: The Crisis of Rgous Politics and Secular ideologies. Rochestéf,
University of Rochester Press. 19%&eespecially pp.137-225.

3%8Jacques Derrida, On Cosmopolitanism and Forgiveiass York: Routledge. 2001. p.32

¥"The PublicatiorVoice of the voicelesontains most of these documents. Those partigutarrying message
of forgiveness in the face of insurgencies inclu@&tement on the State of the Nation: Let us be
Reconciled lest we Perish (May 5, 1998); “A RayHoipe” September 12, 1998; “The Jubilee and National
Reconcilaition,” March 18, 2000; “Let us Live andovK together in Peace and Harmony.”

#y/oice of the voiceless

39 peter Schineller [Edptatement on the State of the Nation: Let us beriéed lest we Periskioice of the
Voiceless: Pastoral Letters and Communiqués o€itéolic Bishops' Conference of Nigeria. 1960-2002.
Ibadan, Nigeria: Daily Graphic Nigeria Limited. Z20(p.377.

“Noice of the Voiceless.p. 378.

“1John Onaiyekan. Catholic Archbishop of Abuja. “Ttearia in Nigeria: Challenge to Christians (SIST
SYMPOSIUM:23 March 2001 —Attakwu-Enugu).

15



“2 John Niyiring. “Boko haram insurgence a great lelmje to national life and religious freedom.” Appa
presented at the Colloquium on peace and recomailieorganized by the Catholic Secretariat of Kge
(CSN), in Abujahttp://www.cbcn-ng.org/newsdetail.php?tab=1686cessed 3/29/2013.

“3John Niyiring. “Boko haram insurgence a great araje to national life and religious freedom.” Ibid.

““Mathew Ndagoso, Catholic Archbishop of Kaduna. “itgjive Boko Haram for attacking us.”
http://www.informationng.com/2012/12/we-forgive-tiskaram-for-attacking-us-catholic-bishop.html
Accessed 3/10/13.

“Boko Haram: Catholic Bishops Accuse FG of Negligerihttp://www.thisdaylive.com/articles/boko-haram-
catholic-bishops-accuse-fg-of-negligence/9826@tessed 8/2/2013,

46 “Boko Haram: Catholic Bishops Warn Of Imminent @an” Communiqué issued at the End of the Second
Plenary Meeting of the Catholic Bishops’ Conferentéligeria (CBCN) at the Bishop Anthony Nwedo
Pastoral Centre, Umuahia, Abia State, 8th — 14the®aber, 201 2http://www.cbcn-
ng.org/newsdetail.php?tab=168ccessed 3/29/2013

2; “Boko Haram: Catholic Bishops Warn Of Imminent Ban” Ibid.

Ibid.

“Ibid.

pid.

> patrick Miller. “Seven Steps of Forgiveness” irLittle Book Of Forgiveness: Challenges and Meditasi
for Anyone with Something to Forgive (1@nniversary Edition).
http:/iwww.ofspirit.com/dpatrickmillerl.htm

*2John de Gruchy. p.18

**De Gruch, ibid.

% Thomas Ryan. A Catholic Understanding of Forgiwesrend Reconciliation. September 11-15, 2006.
http://www.ncccusa.org/pdfs/IFRtomryan.pdf. Reteeh\8/9/2013. This excerpt is from a part of a panel
presentation that he gave at the World's Religidfter 9/11 Global Congress in Montreal, Septemider 1
15, 2006.

%5Jacques Derrida, On Cosmopolitanism and Forgivem&ss

% Glen Pettigrove. Forgiveness and Interpretatioa.Jéurnal of Religious Ethics. Vol. 35, No. 3 (S&007).
Wiley Stable. , pp. 429-452.

®” John Onayekan. “The Sharia in Nigeria: Challemg€lristians.” SIST SYMPOSIUM: 23 March 2001 —
Attakwu-Enugu.

*patrick Miller, “Seven Steps of Forgiveness”

*Don S. Browning. Fundamental Practical Theology58.

®Ted and Winnie Brock’s review aéwis S Mudge and James N. Polig’s Chapter 2 ofrfation and
Reflection: The Promise of Practical Theology.geln-online.org. Accessed 3/16/2013

®1] use the word Catechumen in the spirit of GalafiZh[RSV] as refers to the ofetaught the word and who
is asked to share the good things he learnt.

®2The idea of ‘levels of primary and secondary statetsi is a theological categorization used by Mibtr
Ritschl and presented by John de Gruchy in his bD@cussions and details of such usage in Thecdbgi
context is given vent from p.18 of John de Gruchgsk. Reconciliation: Restoring Justice. Minnedipoi
Fortress. 2002.

83 call For Proactive Actions By Moslem Leaders Ork@élaram

®Hastings Rashdallhe Ethics of Forgivenessternational Journal of Ethics, Vol. 10, No. 2r(Jal900), p.
195

®Hastings, p199

®*Hastings Rashdall, The Ethics of forgiveness. p.196

®"Hastings, p200

% Hastings ibd

®Hastings 201

pg. 202

16



